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ABSTRACT OF THESIS
This study explores the relationship between the Evangelical Christian Religion
and the Social Work Profession with reference to two values: The inherent

worth and dignity of the individual and the right to self-determination. Interviews
with clergy and professional social workers were utilized to provide data toward
the definition and operationalization of the two values. lmplications for social
work practice are discussed.
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INTRODUCTION

Purpose
The purpose of this study is to explore and compare the attitudes/practices of
the Evangelical Christian Religion and the Sociat Work Profession with specific
reference to two values:

A.

Every person is unique and has inherent worth and dignity.

B. People

have a right to self-determination insofar as they do not
infringe on the rights of others,

Secondary to this purpose, three results of this research study might also occur:
1

. This information

might provide insight into the religious sub-culture of

Evangelical Christianity, and how it might define and interpret two values that
have historically been central values of the Social Work Profession. This author
suggests that this information could help dispel some of the myths regarding this

religious belief system and provide an understanding of the influence of the
Evangelical Christian Religion on worker's practice and clients' behavior.

2. This study might contribute to a dialogue between

the two groups--

Evangelical Christianity and social work--which could eventually lead to the
development of practice models that would be congruent to the Evangelical
Christian group's values, paving the way for persons within this religious group
to be able to access secular social work service without fear of being
misunderstood or ridiculed for their values. This author is also suggesting that
an increase in understanding of the Evangelical Christian perspective could Iead

to insights into how to work cooperatively with religious community-based
support systems.
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3. This study could inform

socia! workers, who choose to identify with an

Evangelical Christian religion, of ways to integrate these two values into their
social work practice.

Rationale for study of the relationship between Religion and Social Work
The 1984 Gallup Report which surveyed religion in America for the last 50 years:
1935-1 985, states that 35 million adults or 22o/o of the American adult population

define themselves as Evangelical Christians. This represents an increase since
1981 when the figure was 17o/o. Further, g1olo of Americans believe in God or a
universa! spirit and 56% say that religion is "Very lmportant" in their lives.

Although social work values and supports cultural and ethnic diversity, there
seems to be a reluctance to extend this concern for clients'religious or spiritual

diversity (Sheridan, Bullis, Adcock, Berlin & Miller, 1992). Mayo asserts (cited in
Siporin, 1986, p.41) that social work is "actually dealing with spiritual
matters...ours is essentially a spiritual profession."

Recent research indicates that the religious or spiritual dimension contributes to
the effective practice of social work. The social work profession, however, has
not made serious efforts to integrate application of this content area in teaching

or in practice (Furman & Chandy, 1992). Canda (1988) and (1989), Cornett
(1992), Denton (1990), Joseph (1988), and Loewenberg (1988), submit that the
profession of social work has neglected issues of religion both in education and
in practice. The perception is that perhaps because of the social work

profession's desire to be accepted as an empirical and rational practice, it has
excluded the study of those areas of human experience which are grounded in

personal belief systems and as such, not as easily measurable (Denton, 1990).

i,,
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There is a widespread lack of recognition today among social workers of the
importance of religious faith and practice for individual and family functioning,

especially in these difficult times for our society. Research studies inform us that
the most significant factor for happy and stable marriages and for family wellfunctioning is religiosity expressed in a common religious faith, value system,
morality and practice, as in attending religious services (Filsinger & Wilson;

Heaton, 1984, cited in Siporin, 1986). Research has also shown a significant
relationship between religious faith and the abilities of individuals and families to
cope well with disaster, injury and illness (Frank, 1978, cited in Siporin, 1986).

Respondents in a study conducted by Sheridan, Bullis, Adcock, Berlin and Miller
(1992), indicated that they value the religious dimension in their lives and
respect the function that it serves. This is in agreement with the Gallup poll

(cited in Sheridan, et al. 1992) which revealed that religion or spirituality was
highly significant in people's lives. lnterestingly, practitioners in the same study
reported that only about one-third of their clients presented religion or spiritual

concerns. The data may reflect a tendency on the part of practitioners to
understate clients'religious issues or a tendency on the part of clients to not
raise religious issues with clinicians. Regardless of the reason, practitioners
may be losing important sources of meaning, support and possibly pathology

an

their clients. Failing to recognize the religious issue ignores a major source of
the client's being and experience. Another suggestion from the research is that
practitioners who recognize and appreciate their own religious convictions may
be more open to addressing the spiritual issues experienced by their clients

(Sheridan, et al., 1992).
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Cox (1985), Cornett (1992), and Ellor (1983) relate the concept of human beings
as existing in three dimensions: The physical, psycho-social and the third
dimension, the spiritual. Cox claims that this spiritual dimension is the missing

dimension in social work practice. Cox suggests that human beings possess a
need to experience the God-image within themselves and in this quest, religious
systems can help. Cornett offers a psychosociospiritual model of human

functioning so that spiritual issues become relevant as a clinical focus for a more
complete understanding of the client.

It is unrealistic for social workers to give so little attention to the religious

dimension of the clients' lives when religious beliefs and practrces are so
important to them. A recent national study of religion in a random sample of

adults conducted by Schiller in 1986 (cited in Siporin, 1986), found that 95
percent believe in God or a universal spirit, 66 percent perceive God as a Being
who watches over them and judges them personally and to whom they are

answerable, 87 percent say they pray sometime during their everyday lives and
70 percent said their prayers had been answered. ln the same survey, Schiller
notes that "there is a rising tide of interest in religion in American life" (p 42)

It is reported that there is a beginning movement challenging this neglect of the

religious dimension in social work practice. Logan and Chambers, for example
(cited in Sheridan, et al., 1992) insist that the client's religious and
mystical/spiritual systems are important in understanding where the client is and
they have included these systems in their assessments. Siporin, Glasser &
Yankovich (cited in Loewenberg, 1988) suggest that there is a reversing trend
away from secularism and a "burgeoning religious revival" (p. 25) observed

everywhere in America. Cox noted (cited in Loewenberg, 1988) that one of the
13

dominant characteristics of socrety today is the resurgence of religion.
Loewenberg notes (1988), however, that there is also evidence of an ever-

widening secularization process. He offers that Nieburh's observation in 1958,
that "the United States has been at the same time one of the most secular and
one of the most pious of modern societies" may still be valid today

(p

26)

While memberships ln main-line Protestant churches decreased between 1973
and 1981, fundamentalist churches reported marked gains. Membership in the
Southern Baptist Convention was up by 15 percent and the Assemblies of God
by 71 percent (Gallup, 1985, cited in Loewenberg,

1988) Jewish and Muslim

religious groups have also shown significant gains in attendance and
participation (Loewenberg, 1 988).

This reversal of the secularization process in America, according to Berger, an
observer of the American religious scene, may be due to "the pervasive
boredom of a world without gods" (cited in Loewenberg, 1988). Loewenberg

reasons: "the turning from atheism, agnosticism, secularism, and liberal religion
to traditionalism and fundamentalism is the result of a pervasive disillusionment
with the unfulfilled promise of rationalism and humanism" (1988, p. 30).

Religion in Contemporary America
It ls said that tolerance and pluralism have always distinguished American

culture and are almost indigenous to American life. The same culture that
promotes tolerance, also promotes the rugged individualism and self-fulfillment

ideology that permeates American society today. Yankovich states (cited in
Loewenberg, 1988) that "the rage for self-fulfiltment...has spread to virtually the
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entire U.S. population." He further states that seven out of every ten Americans
are spending "a great deal of time" thinking about themselves and their inner life
while not thinking much about the general welfare or about their community

(p 28)

It seems the religious arena did not escape this self-centered ideology. The

Gallup report reveals that although a growing number of Americans say that
religion is playing a greater role in society, the religious activities and beliefs
they speak of are more often centered on "it makes me feel good" than in terms
of the need to do God's will (cited in Loewenberg, 1988).

This preoccupation with the individual may have contributed to many in
America's middle class becoming incapable of expressing a commitment to such
basic institutions as marrlage, family, and religion, according to Bellah (cited In
Loewenberg, 1988) lt is suggested that as long as rugged individualism was
part of a belief system that included family and the Church, it motivated people

to excel and advance. But when the value of rugged individualism became the
main theme of a generation who was already skeptical about belief systems, it

could be perilous. People who no longer believe in anything outside of
themselves may also lose faith in themselves and in their own abilities.

"Life without meaning, sooner or later, becomes boring or unbearable. When

neither scrence and rationalism nor traditional values and religious beliefs are
able to give meaning to life, people will turn to other sources for meaning. Some
turned to drugs, others to alcohol" (Loewenberg, 1988,

p 29)

Many

reexamined the traditional values and religious beliefs that their parents and

grandparents left when they entered the modern age. This search for meaning
15

and increase in religious activity are interpreted by some to mean a resurgence
of religion in American Iife (Loewenberg, 1988).

What difference does the increase in religious activity in America today make?
How important is organized religion today? How relevant is religion to the major

concerns of society? Durkheim (cited in Loewenberg, 1988, p. 31) considered
religion "a basic integrative mechanism." Weber thinks that religion is "a source
of social and cultural patterns" (cited in Loewenberg, 1988,

p

31), but Lenin

insisted that it was "a form of oppression" (cited in Loewenberg, 1988, p 31

)

Freud thought of religion as "born of the need to make tolerable the

helplessness of man" (cited in Loewenberg, 1988,
Loewenberg, 1988,

p

p

31

)

Finally, Shils (cited in

32) wrote that religious beliefs satisfy the "universal need

for contact with sacred values."

The Latin religiare is the origin for the word religion. lt means to bind together.
It was originally used in the sense of binding humans to God, but according to

Coughlin (cited in Loewenberg, 1988), the function of binding human beings
together was added to the meaning of religion. Traditionally, the term religion
was used to denote faith groups such as Christianity or lslam; buildings used for
worship such as a chapel or a synagogue; adherence to doctrines and beliefs;
as well as worship rituals and prayer recitations.

Loewenberg (1988) provides a more precise definition of religion although broad

enough to include all formal faith groups. He defines a person as religious if "he
or she belongs to a faith group, accepts the beliefs, ethics, values, and doctrines
of that group, and participates in the required activities, ceremonies, and rituals
of the chosen group"

(p

33)
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Although some would say that religion is no longer relevant in modern society,
French sociologist, Durkheim identifies religion as crucial in the maintenance of

the social system. He states that if there were no such institution as religion,
society would need to invent

it.

Durkheim's method of studying religion,

however, concentrated on religion's function in making us think and enriching

our knowledge and completely ignored the fact that to believers, religion's main
function is to teach us how to act and to help us to live (Loewenberg, 1988).

Many, including researchers such as GIock and Stark, Berger, and Yankelovich
(cited in Loewenberg, 1988) question whether religion still plays an important
role in America's secular and pluralistic society. lt seems believers have
reconciled themselves to the fact that they are in a minority and that for the
majority, God is no longer relevant.

Still, Loewenberg reports that there continues to be evidence that religion is
alive and well in contemporary America. Survey studies report that nearly all
Americans derive their code of morality from Jewish and Christian sources;
94o/o

say that they believe in God, 88% say that the Bible is the inspired word of

God, 90% identify with a certain denomination and 89% say that they pray

regularly (Neuhaus, cited in Loewenberg, 1988,

p 39). The Gallup poll reports

that seven out of ten Americans belong to a church or a synagogue; a proportion
which has remained constant in the past fifty years and Americans continue to
refer to religious beliefs and religious faith as significant factors in their lives

(Loewenberg, 1988).
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An Overview of the History of Evangelicalism
The Evangelical Dictionary of Theology (Elwell, 1984) informs that the word
Evangelical is derived from the greek noun evangelion, which means glad
tidings or good news or gospel (derived from the Middle English, godspell,
meaning a story about God). lt is also connected to the greek verb

evangelizomai, meaning, to announce good tidings or to proclaim good news
These words are said to be mentioned in the New Testament nearly one
hundred times and have passed into modern languages through the Latin

equivalent, evangelium.

The Encyclopedia of Religion in the South (Hill, 1984) traced the development of
the Evangelical Christian Religion from the Lutheran Reformation through the
17th century English Puritan movement which emphasized a renewed desire for

personal experienced, heartfelt and life{ransforming faith. This movement
stressed the need for conversion, a personal experience of receiving God's

grace, and disputed the inherent value of liturgy and the sacraments. These
Puritans believed that conversion gave a person the desire to do God's will in
life, and this belief prompted them to seek reform in society and government as
well as in the church. Similarly, the Pietist Movement in America was a reaction
against what was perceived as spiritual decline in the Lutheran and Reformed
Churches.

A group of Anglican priests led by Charles and John Wesley and George
Whitehead experienced conversion through the teachings of the Puritans and

Pietists. They then preached about this conversion experience with great zeal
so that the result was a religious revival which the British called the Evangelical

Revival and the Americans called the Great Awakening. The Wesleys formed
18

their own cell group which eventually became known as the Methodist Church, a
major liberating force among the working classes. The revival affected all the

denominations so that by the turn of the century, the intensely evangelistic
churches of Baptists and Methodists, added many believers to their
memberships.

The Evangelical Dictionary of Theology (Elwell, 1984) defines the gospel as
written in I Corinthians 1 5:1-4; the message that Christ died for our sins, was
buried, rose again the third day, thereby providing the way of redemption for
sinful humanity. The New Testament calls one who preaches the gospel an
evangelist.

While British and American evangelists; Campbell, Stone, Finney and Palmer,
were advancing the doctrines of Evangelicalism in Europe and America (Hill,
1984), they were also developing international network agencies, most notably,

The China lnland Mrssion and The Salvation Army. The American evangelists
impacted the American culture greatly by founding hundreds of colleges,

academies, missionary societies, and congregations (Elwell, 1984).

According to the Evangelical Dictionary of Theology (Elwell, 1984),
Evangelicalism's theology stresses the followlng doctrines: The sovereignty of
God as creator of heaven and earth; the inspiration and infallibility of Scripture;

the tota! depravity of Man, denying the Enlightenment doctrine of man's tnnate

goodness. Evangelicals believe that man was originally created perfect but
through the Fall, sin entered the race and this corruption has been passed on
from generation to generation. Evangelicals believe that salvation is an act of
unmerited Divine grace received through faith in Christ and not through any kind
19

of penance or good works. By grace, believers are saved, kept, and empowered

to live a life of service (pp. 379-380). Sharing the gospel through the Bible is an
important feature of Evangelicalism. Life and word are inseparable within the

Evangelical message so that Holy Iiving is part of the message. Finally,
Evangelicals believe in the visible, personal return of Jesus Christ to set up his
kingdom of righteousness (p. 380).

ln 1942, the National Association of Evangelicals was begun by a group of
moderate fundamentalists, in hopes for a national revival. A broad spectrum of

Evangelicals united in this effort and when an evangelist with fundamentalist
roots, Billy Graham, became nationally known, Evangelicals of different
denominations cast their differences aside to support Graham's religlous

campaigns. lnterdenominational Evangelical agencies such as World Vision
were developed and by 1975, it became the nation's largest Protestant
missionary and relief organization. By the 1970s, it was reported by the Gallup
Poll that one in five Americans claimed to be Evangelical and one in three
claimed to have experienced being "born again" (Hill, 1984, p. 242).

Evangelicaltsm has had its greatest impact in the United States. lt has been

growing steadily for many years and it is reported that there are now forty to fifty
million Evangelicals, while other Protestant denominations and Roman Catholics
were declining in numbers. Many Evangelicals are in major American
denominations such as Baptist, Presbyterran, Methodist, Disciples of Christ, etc.
(Eliade, 1987).
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LITERATURE REVIEW

An Overview of the History of Social Work as it relates to the Christian
Church
To respond to the research question regarding the tension/conflict between the
two groups being studied--Evangelical Christianity and the Social Work

Profession--this author necessarily reviewed literature on the historical and
contemporary relationship between religion and social work. Specific attention
was given to what issues, commonalities and differences have been recognized.
It was also useful to review the literature regarding definitions of values in

general:and the two values being studied in particular--given by researchers
and authors identified as social workers, social scientists, theologians, and by
those who claim to be Evangelical Christians.

Reid (cited in Brackney & Watkins, 1983) contends that American Social Work

has its most basic origins in Judeo-Christian precepts. Whether influenced by
religious conviction or scientific humanism, most modern forms of social work
have essentially religious origins, having emerged from church programs, from

religrously inspired social movements, or from individual sets of Christian and
Jewish workers following the dictates of their conscience. Baker (1994), Joseph

(1989), Ellor (1983), Siporin (1986), Canda (1988), Constable (1983), Philpot
(1986), and many others echo this statement.

ln his comprehensive book, Religion and Social Work Practice in Contemporary
American Society, Loewenberg traces the history of the relationship between
religious groups and social work. Beginning in nrneteenth century England,
Loewenberg informs us that religious institutions did not speak against the laws
that neglected the poor and needy. lnstead, the churches concentrated on
21

providing services People then concluded that religion was not concerned with
the effects of industrialism and urbanism on the people.

ln America, religious groups were among the first to provide welfare services

although many people questioned the church's commitment to social justice.
The Evangelical New York City Tract Society was active in establishing the New
York Association for lmproving the Condition of the Poor (AICP), a

comprehensive relief system. Chicago's Catholic and Protestant churches
provided welfare services in their city (Loewenberg, 1988).

Brackney and Watkins (1983) went further back in history to the first century

Christian community and related the teachings of the Old and New Testament to
the establishment of social welfare services. They offered that to the Christian
community, the ethical teachings of the Old Testament relating to the Mosaic

Code--a body of Iaws, probably the oldest formalized system of justice, kindness
and mercy in written record--was further emphaslzed by the teachings of Jesus
Christ as recorded in the writings known as the Gospels. The Christian
communlty added the concept of grace and the ethic of love to others as a

response to God. Jesus, God's revelation, was the model which believers were
to follow and emulate and his teachings centered around the law of love which
has as its basis the nature of God rather than the worthiness of man. Miller

(cited in Brackney & Watkins, 1983) states that the parable of the Good
Samaritan, which emphasized this love response towards one another, has
perhaps done more to encourage humanitarian social welfare than any other

influence in all of religion, literature, or history.
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Watson (cited in Brackney & Watkins, 1983) noted that from what appears in the
record, two-thirds of Jesus' work was what we call social work. Because those

who came to believe in Jesus as the Christ took his command to carry out the
expression of love seriously, no other group has contributed more to the concept
of helping. There was no line drawn between spiritual and physical, the church
responded to whatever human needs they met. Some of these involved caring

for the widows and orphans, the sick, poor, disabled, prisoners, slaves, victims
of calamities, employment services and agape meals (Brackney & Watkins,
1e83).

Miller (cited in Brackney & Watkins, 1983) offers that social work historians trace
the beginning of social work to Thomas Chalmers, a minister of the Church of
Scotland, who is credited with developing the individualized approaches and the

person centered philosophy which is the foundation of today's "casework."
He is also credited with the organizational scheme which was used in the

development of the British and American Charity Organization Societies in 1869

and 1877 respectively.

A short time after the Charity Organization Society was formed, another
movement with origins in the Christian religion was underway. Toynbee Hall, a

social settlement, was established in the East End of London in 1884, directed
by Vicar Barnett, a clergyman. The settlement, in working to improve the

conditions of the poor, proved so successful that by 1910 there were forty-six
established in Great Britain and nearly the same number in the United States.
Some of these were Neighborhood Guild in 1887, Hull House in Chicago in
1889, and College Settlement rn New York City in 1889.

23

According to Brackney and Watkins (1983), history indicates that Evangelical
Christianity played a major role in social welfare and was instrumental in the
development of many forms of social work, which remain today. They state that
in the early 19th century, Evangelical Christian groups and individuals were at

the forefront of social concern. They developed inter-denominational societies

for distributing food and clothing, finding employment, homes for children, and
providing medical aid for the poor. Evangelicals also developed rescue
missions for men and women, low cost boarding houses for young delinquents,

and social settlements. Among Evangelical Christianity's agencies are the
Pacific Garden Mission in Chicago in 1827 , the Five Points Misslon founded by
Phoebe Palmer in 1850, the Salvation Army and the Volunteers of America.

At the same time as these developments, the institutional churches, such as the
Park Congregational Church of Elmira, New York were proneering in social work

activities including the use of casework, localized development, social action
and advocacy, showing their understanding of poverty and the needs of people.
There were approximately 200 of these churches of various denominations by
the year 1900.

The social services provided by these churches interpreted religion and
specifically, Evangelical Christianity's most deeply held values. The
denominational groups and local churches designed and developed helping
ministries programs as an outcome of their individual faith. Their activities
served to reveal how they viewed man and his relationship to God and to others

(Brackney & Watkins, 1983).
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Loewenberg described how the church's role as the social welfare agent came to
be transferred to the State and institutionalized welfare agencies. He cites a

liberal Protestant theologian, Niebuhr (1932) as suggesting that the Protestant
Reformation began to set in motion the processes that promoted the
secularization of modern social work. Niebuhr further suggests that the
Protestant Reformation provided the intellectual and ideological framework that
later developed into the acceptance of modern secularism and scientism.
Luther's teachings that both the Church and the State were divinely established
institutions permitted the further development of science and scientism that was
separate from the Church's influence and control.

Before the Reformation, the Christian Church was the primary source of help for

the poor, sick, and oppressed and many of today's methods of service delivery
came directly from the practices and traditions of the early Christian Church.

With the Reformation, the different Ievels of government began to take some of
the power and responsibilities away from the Church and the responsibility for
caring for the citizen's welfare was one of them. Many within the various church
groups continued to provide welfare services because they felt strongly that this
was the Church's responsibility and because of the inhumane treatment
administered by the government. Among these were Vives, DePaul, Frank and
Chalmers (Brackney & Watkins, 1983).

Evangelical Women in Early Social Work
Kruetziger (1991 ) traced the origins of social work to nineteenth century
Evangelical women reformers who developed organizational skills and methods
to meet the demands of the industrial society of their days. They combined their
evangelical view of the woman's role as the moral guardian of society with
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action. They formed small holiness support groups which were later expanded
into larger, voluntary, church-related national networks for tract distribution,
Sunday schools, abolition, temperance work, Moral Purity Societies and home
and foreign missions. These religiously-influenced organizations were known as

the Benevolent Empire.

The two pioneer movements, the Charity Organization Society and the Social

Settlement Movement, were an important part of the Benevolent Empire. The
Methodist Diaconate, part of the Religious Settlement movement, is considered
a forerunner of modern social work. The leaders of the Deaconess and Social

Settlement Movements shared the evangel ical ly-oriented requi rement for
reformation of character although using different approaches. There continued
to be a crossover of activities behneen the two organizations.

ln 1934, the training schools established by the Deaconess Settlement
Movement evolved into schools of social work. lnstitutions that were started by

Deaconesses later became secular social work organizations. Although there
were two separate social settlement movements, their leaders shared common
views and values since they came from similar, strong, Methodist-evangelical
backgrounds.

Religion and Social Work: Kinship and Differences
Kreutziger (1991 ) wrote that the traditional, religious doctrines of middle class
America, which had shaped its primary values over the past two centuries, were
replaced by a more secularized, pluralistic ethic. With the introduction of
Charles Darwin's theory of evolution, modern religions integrated the Darwinian
theory with religious belief. It rationalized the foundations of belief and turned it
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into a rational, utilitarian, reasonable model of religion. Thus, this new European

concept of rationalism and science changed America's theologically-based
perfectionistlc values from its religious grounding into an increasingly secular
pluralistic ethic.

Scientism--a belief that only science can provide the knowledge necessary for
solving social and charitable problems--became the dominant belief in the 19th
century according to Loewenberg (1988). While the more traditional and
conservative churches attempted to resist this trend, the young social work
profession wholly ernbraced the spirit of scientism. The social service agencies
it established were now in competition with the churches for funds, personnel,

recognition and acclaim; resources which were in limited supply. Some people
who were committed to the Church began to choose social work instead of
church work.

Loewenberg (1988) recognizes the gap between religion and social work, which
he states was also recognized by many social workers very early in the
development of the profession. According to Loewenberg, one leader of the
profession characterized social work as "a revolutionarf turning of thought in our
society, from a religious service to God to a secular service to humanity"
(Huntington, 1 893, cited in Loewenberg, 1988, p. 13)

Siporin (1986) sees social work roots as coming from religious beliefs. He
argues that although it is generally accepted that the values of the social work
profession are secular in nature--meaning that they are concerned more with the
relation of man to man than with the relation of man to God--in fact, religious
value also has as its major concern how man relates to his fellowmen, in ways
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that are loving and respectful. Siporin states that religious values were of great
influence in the development of the social welfare service system in our society
(Frisch, 1924', Loch, 1910; Miller, 1961 ; Queen,1922; Uhlhorn, 1883, cited in
Siporin, 1986). The social work value system was derived from religious values
during the early years of the profession until recently. Studies by Mcleod and
Meyer (1967, cited in Siporin, 1986) found that there are religious and social
work values that are held in common by professional social workers and religion

which are basically about individual interdependence and responsibility,
traditionalism, and individual worth.

The shift to secularization of social work produced a rift between what Marty
(1980, cited in Siporin, 1986, p. 38) calls the "godly" religious orientation and the
"ungodly" professional social work, resulting in the neglect of the religious and
spiritual dimensions of man in social theory and practice. Social work began to
view itself as a "secular service to humanity" (Huntington, 1893, cited in Siporin,

1986). ln the earnest drive towards secularization of social work, traditional
professional values derived from religious precepts came to be questioned and
rejected because of their religious connotations.

Glasser, 1 984; Siporin, 1982; Strean 1979 (cited in Siporin, 1986) contend that
the practice of social work now is characterized by relativistic libertarian
approaches towards the clients' behavior and towards the helping process.
They state that attention to the technical aspects of practice seems more
important than the ethical practice principles, supposedly because this makes for

a more efficient practice.
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The Evangelical Ghristian Social Worker's Relationship to Social Work
The North American Association of Christians in Social Work (NAACSW), was
created to explore the relationship between social work and the Evangelical
Christian Church (Baker, 1994)" lt has currently 1,100 members. Lawrence
Ressler, President of NAACSW noted that "There's been a reemergence in
spiritual and religious matters [in the public], but for the most part the profession
hasn't given much attention to that" (p. 35).

Wolterstorff (1984) writes in the Journal of Psychology and Christianity that
Christians report a tension between their Christian faith and certain
developments in Psychology. Since social work has borrowed many of its
concepts, theories and premises from Psychology and because both professions
are founded on secular humanistic principles, this tension could also be felt

between Evangelica! Christianity and the social work profession. Christians are
beginning to ask how this tension can be released.

Siporin (1986), in comparing religious and social work values, clearly delineates
the differences between the present expressed professional ideology of the
social work profession and religious values. Siporin states that the basic values
of social work and religion still have common purposes although the strong
movement to secularize social work, to provide a scientific rationale for social

work values and practice, resulted in the development of incongruence between
religious and professional values. The observation has been made that many
social workers and other mental health professionals have an agnostic and antireligious bias and demonstrate a profound ignorance of religious beliefs and
practices (Bergin, 1980; Lovinger, 1983; Siporin, 1983; Stern, 1985; Sternberg,
1985, cited in Siporin, 1986). This is of great concern to Evangelical Christian
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social workers especially when Loewenberg (1988) asserts that social work
goals and strategies are often selected on the basis of their compatibility with
the worker's ideology or values, rather than the demands of the problem or
needs of the client.

Loewenberg (1988) emphasizes that although social work is generally thought of
as a secular profession, some social workers are Christians with deep religious

commitment. Studies by Cross and Khan (1983, cited in Loewenberg, 1988), as
well as Furman and Chandy (1992) also found this to be true. Loewenberg
(1988) notes that the number of religiously committed social work students and
practitioners seems to have increased while the tension, even intolerance
between religious and secular social workers also continues.

An interesting dialogue among Sanzenbach (1989), Joseph (1989) and Canda
(1989) attempted to address the issue of whether social work and certain
religious orientations are compatible. Sanzenbach states that certain religions,
specifically Fundamentalism--a subspecies of Evangelical Christianity--may
have values and concerns which are antagonistic to social work. Canda argues

that Fundamentalists and socia! workers are not necessarily mutually exclusive
categories and should not be stereotyped.

Horsburgh (1987) presents some practice issues in comparing Christianity and
social work. Downie and Telfer (cited in Horsburgh, 1987) compare the
differences between personal, intrinsic and extrinsic values and value
interpretations of socia! work and Christianity and state that the definitions of
values are important in showing the different ways in which Christianity may be
related to social work. Ellor (1983) states that churches and social service
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agencies have common goals, values and concerns. He sees one role of
religious social workers as bridging the gap between the two groups. Ellor
addresses the struggle between personal and religious faith and professional
social work practice, concluding that Christian social workers need to integrate
these two dimensions of their lives. An interesting piece is Ellor's discussion of
the potential role conflict between social work and the ministry including
differences in how to attend to the clients' spiritual dimension, proselytizing vs.
sharing the good news.

Values and Value-Differences in Social Work and Evangelical Ghristianity
Meinert (cited in Reid & Popple, 1992) contends that although a body of
knovuledge and skills exist in social work, he strongly questions whether a

system of values is truly present. He argues that values in social work are

nonexistent, but if social workers do possess any values, they are not unique
ones; only preferred patterns shared by the general population. lnterestingly,
Marian Sanders (cited in Reid & Popple, 1gg2), a lay critic of social work,
observed that social workers practice what they preach with such explicitness
that it is surprising to those accustomed only to the abstractions of democracy.
Pike (cited in Reid & Popple, 1992), having conducted a content analysis of
social work literature over the past twenty five years, lists the most comrnonly
held values of social work, beginning with the value of the inherent dignity and
worth of the individual and including the client's right to self-determination.
Siporin (cited in Reid & Popple, 1992) stated that social workers have been
distinguished from other helping professions by their distinctive value system.
There is indeed an indication from a great deal of research. Kidneigh &
Lundberg, 1958; Sharuell, 1974; Judah, 1979; Mcleod & Meyer, 1967;
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Merdinger, 1982; that social work does possess values which are distinct from
other groups (Reid & Popple, 1992)

Loewenberg (1988) and Timms (1983) provided an extensive discussion of the

concept of values as it related to social work and religion, including Evangelical

Christianity. Timms evaluated social work values, functions and value
judgments. He states that it is necessary to "value-talk", that is, discuss
value problems which in social work are essentially moral problems.
Loewenberg cites definitions of values from Bartlett; what is regarded as good

and desirable, and Dewey; gurdes or criteria for appropriate behaviors.
Distinctions are made between operationalization of values, with Loewenberg
using the terms ultimate (generalized conceptions) and instrumental values

(operationalization of ultimate values) while Horsburgh (1987) calls them the
intrinsic, extrinsic and the personal, and Compton and Galloway (cited in Ellor,
1983) suggest that they are global and concrete.

Kohs (cited in Brackney & Watkins, 1983) defines values as abstract elements

that are the basis for the structuring of concrete value judgments. He states that
these values are received from our cultures or other specific groups with which
we identify. Kohs suggests that the value base of socia! work comes from the
religious origins of its early practitioners who transmitted their ethical and
theological concepts into ways of helping others.

Brown (1989), Timms (1983), and Philpot (1986) define values as guides to

practice. Brown says that our own ideas, attitudes and beliefs about how people
should live influence what our preferred goals and conditions will be for their

lives. ln other words, our values. He then suggests that because social workers
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use their own self in working with others, it is important that they be able to

identify personal beliefs and values and how these could be translated into
working values. "We need to be doing our values as well as knowing them"

(p 72). Timms (1983) punctuates the same idea in saying

that what is required

in social work is a reorganization of existing values around actions in practices

that deal with human functioning and development. Timms criticized social work
value statements as being too abstract and not concrete enough to be directly
applied to practice. Timms states that because of this abstraction, the same
value concept could be used to justify different courses of action.

lfill (1987) offers that social work has attended to values only in general and has
not attended to how a person with a religious orientation relates personal values

to professional values. The student is then left to wonder whether the
integration between faith values and practice values is possible.

Sherwood (1981) offers that values are always based on some kind of faith and
it is fallacy to believe that fundamental moral values can be explained separate
from its theological basis. According to Loewenberg (1988), life experiences,
which include religious experiences, provide people with assumptions about
themselves and the world, and values influence these assumptions and these
assumptions in turn influence the values that a person develops. Brown (cited in
Loewenberg, 1988) suggests that values play a more important part in practice
decisions made in social work than in other professions. He states that "no
other profession, with the exception perhaps of philosophy, concerns ltself as
deeply with the matter of values as does the profession of social work"

(p

54)

Vigilante (cited in Loewenberg, 1 988, p. 1 14) stated that "social workers have
religiously clung to values over the seventy years of the development of the
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profession...We seem to cling to them intuitively, out of faith, as a symbol of
humanitarianism. "

Sherwood (1981) too states that all social workers--Christian or secular--bring

faith-based value systems into their practice. He states it is impossible to avoid
integrating values and practice. Sherwood offers principles, ideas regarding
how Christian social workers can integrate their Christian values to their social

work practice, requiring that they be sensitive to where the client is, based on
the unconditional love that God has shown to them.

Ellor (1983) notes that there are similarities in human services and the church.
He gives as an example the two most frequently mentioned social work values of

the indivtdual worth and dignity and freedom/self-determination as reflective of
the humanism found in the Judeo-Christran traditions.

Finally, Brackney and Watkins (1983) and Lucas (1985) suggest that the values
of Evangelical Christian social work and of secular social work are basically the
same with one major difference. Evangelical Christian social work emphasizes
man's relationship to God that transcends humanism and human resources.

This one fact makes Evangelical Christian social work unique. For example,
recognizing the worth, dignity, and integrity of the person is a significant value,
but it can be informed by the Christian belief that a person not only has value
because he/she is a human being but ultimately because God loves him/her.
The Christian social worker recognizes that the client's well-being is not his/her
concern alone. God also cares and He (the writer will use this pronoun when
referring to God in accordance to her religious beliefs) is working in the clientworker relationship to accomplish His purpose (Brackney & Watkins, 1983).
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The Value of The lnherent Worth and Dignity of the lndividual
Kim (1974) defines dignity as a quality that is beyond ordinary qualities, one that

can not be measured, transcending other qualities and values. He states.
Human dignity refers to the quality of man, which in the absolute
differs from that of any other creature in the universe, beyond
measurement and comparison. lt beautified man and makes
humanity noble. Further, it is the intrinsic worth of man, the nature
of universal quality in human being. By simple virtue of being a
man, a human being owns dignity (p. 27).

Kierkegaard (cited in Kim, 1974,

p

28) believed that only man is "intrinsically

sacred and supremely valuable." Tillich (1962) also believed in primacy of this

value.

He said rooted in man's existential nature is the uniqueness of every

individual, so that it is important that the worker sees in the client, the
incomparable, the unique, rooted in the freedom of the client

Lucas (1985) in delineating some values of the Christian social worker states

that man is of infinite worth, independent of his behavior. He cites the
theologian, Nicolai Berdyaev who points to the fact that the error of humanism is
not that it overvalues man but that it does not carry out its affirmation of man to

the end. He says, humanism categorizes man, robs him of his uniqueness, and
ends by enslaving him to the culture. Jesus conveyed a sense of worth to the
most despised members of society and at the last, died for them.

According to Timms (cited in Brown, 1989, pp. 74-75) a central value of social
work is that;
...all human beings have intrinsic worth, irrespective of their past
or present behavior, beliefs, lifestyles, race or status in life" As they
perform their responsibilities, practitioners should affirm the dignity
and self-worth of those whom they serve.
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Brown (1989) then gives some actions to this value expressed as activities that
affirm and empower people, such as legitimizing the social resources that people
have within their own experiences and extending the control people have over

areas of their Iives and over resources ln putting this value into action, the
social worker needs to look beyond the dysfunctional interactions of fear, anger,
hostility and hopelessness towards a deeper relationship which is the action of

love. The concern for the individual then ls not contingent on the quality of that
person.

The Value of the lndividual's Right to Self-Determination
Davis (cited in Timms, 1983, p. 54) suggests that "this value-the longest
established, as it were, in the social work firmament--has recently been exposed
as something of a fraud." He continues to say that despite the fact that Plant
and Whittington have in effect killed off this concept, this idea has remained in

the minds of practitioners.

Quoting Biestek and Gehrig (p. 54), Timms writes.
The right to freedom, to self-determination, is one of the most
difficult of human values to comprehend. lt contains so many
variables that descriptions and definitions are precarious and
hardly ever satisfying... lt appears to be an ever-changing
concept, affected by innumerable contemporaneous happenings
in the culture in which it is found.

Other writers: Perlman, Apteker, Berastein (cited in Timms, 1983), also suggest

that the concept of self-determination means different things to different people
and Timrns notes that practitioners use this same term to justify different courses

of action

Jb

Freedberg (1989) wrote that the value of self-determination is regarded as the
cornerstone of the moral framework of !iberal Western societies, embodied in the
spirit of benevolence of the 18th century Age of Enlightenment. lt is vested in
the emphatic belief that the most essential capacity of humans is the power to
reason, the ability to determine their own actions. Biested and Gehrig (cited in

Timms, 1983) also argued that self-determination is the test, the consequence of
the supreme value of the inherent worth of a person and therefore essential to
the implementation of that supreme value.

Timms (1983), Freedberg (1989), Loewenberg (1988) and Philpot (1986) wrote

extensive discussions on the difficulties of the operationalization of this value.
Timms suggested the need for making distinctions in its application relating to

the idea that a social work value expresses rules of behavior or ideals or

valuations. He suggests that it might be useful to ask what sorts of behavior are
ruled out and what is ruled in as valued by someone in the social work

profession. He suggests some general rules that we might use in doing
contemporary social work, such as ruling in a participative mode of working and
ruling out coercion, for an example.

Timms (1983) suggests that we could increase our "grip" on the notion of self-

determination by considering self-determination as an ideal, as relating to client
freedom, or as leading to better conditions or qualities for the client. This, of
course, carries the important implication that some ideal of human condition
should be approximated as much as possible and that this could be stated as
the human being who is fully self-determined, fully self-responsible, fully self-

helping. Self-determination is therefore not treated as something that is valued
in comparison to other values, not as a question of valuing on one occasion
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some other quality or condition, but as a question of a limitation on the clients
se lf-determ i nati

on itself.

Biestek and Gehrig (cited in Timms, 1983, p. 57) see self-determination as a

necessary condition of social work and are unable to consider self-determination
as against other values. They said:
Freedom is not synonymous with licence. Freedom is not meant to
promote rampant individualism. Freedom is a means not a goal in
itself. They include the development of his own personality and his
relationship to other persons. The basic individual freedom, therefore,
does not sanction self-injury or self-destruction in any of these areas.

The value of self-determination is sometimes interpreted as the secular value of

individualism. This secular value, deeply ingrained in the American culture
according to Slater (cited in Loewenberg, 1988), places the individual as
supreme and able to define what is good and desirable on his

own

Loewenberg

suggests that Fundamentalists (a subspecies of Evangelicalism), on the other
hand, believe that God is supreme and His divine definition of what is good and

desirable gives guidance for all human activities.

Hutchinson (Reid & Popple, 1992) depicts self-determination as positive liberty.
She defines positive liberty as not just freedom from restraint (negative liberty)
but also active exercise of control over one's life, the effective determination of

the course of one's life. Berlin (cited in Reid & Popple, 1992) proposes that
negative liberty, which is the freedom not to be interfered with, is a higher moral

ideal. Reid (in Reid & Popple,1992) thinks that social work is conflicted about
whether self-determination should be defined as freedom from constraints or the
ability to direct one's life or some combination of both. He states all three
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definitions are presented in social work literature McDermott (cited in Reid &
Popple, 1992, pp. 123-124) thinks that social work should defend negative
liberty:

the main function of the principle of client self-determination is to
provide a moral restraint upon social workers in the pursuit of their
professional aims; a moral restraint springing from the client's right
to go his own way not because it is constructive, good, or socially
acceptable, but simply because it is his own.

McDermott says that social workers try to define self-determination as positive
Iiberty, and therefore its value suffers. Some social workers say, however, that a

strict adherence to this negative liberty is inconsistent with the mission of social
work of being instrumental in bringing about change. Although social workers
admit to the value of freedom from constraint, social work scholars continue to

emphasize that a major function of social work is to stimulate clients' capacities
for positive and constructive decision making so that they may be free to
exercise control in their own lives.

Philpot (1986) describes self-determination using the philosophical or Christian
terminology of free will. He says thatfree will is what sets people above
animals, that it is an essential notion if people are to be regarded as moral

agents. People direct their own destiny by the choices they make or not make.
He offers that God does not force obedience for it must be given willingly.

Philpot then discusses the Christian's responsibility to recognize the essential
nature of human imperfection, stressing common humanity so that the social
worker can not be superior to the client, recognizing that "there, but for the grace
of God, go l" (p. 151 ). He carefully analyzes the social worker's responsibility,
however, in not explaining away or excusing the actions of another; and
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describes the apparent confusion between professional assessment of a
problem and a judgmental view toward the problem. Philpot continues to say

that because of the Christian belief in God's acceptance of us all, through no
merit on our part, clearly the relationship of the social worker and the client is

one between two sinful individuals. However, he points out that the social
worker's non-judgmental acceptance of the client does not imply approval of
behavior nor denial of his/her own personal values. He calls this, noncondemnatory, the ability to accept others as they are, or using a religious

phrase, "to hate the sin and love the sinner" (p. 152).

In light of the purpose of this study as delineated in the introduction, a literature
review consisting of an examination of the historical and contemporary

perspectives of Evangelical Christianity and the social work profession was
conducted by this author. The two groups' definition and interpretation of two
values of interest in this study were also researched and reviewed in the
literature.

METHODOLOGY

Research Question and Thesis Statement
The purpose of this study is to explore and compare the attitudes/ practices of

the Evangelical Christian Religion and the Social Work Profession with speciftc
reference to two values:

A.

Every person is unique and has inherent worth and dignity.

B. People have a right to self-determination
infringe on the rights of others.
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insofar as they do not

The research question to be studied

ls: ls there a conflicUtension

between the

Ministers of the Evangelical Christian Religion and social workers with reference
to the two values noted above.

The thesis statement is: The Evangelical Christian Religion and the Social Work
Profession define and operationalize these two values differently.

Research Design
This exploratory, qualitative study explored the relationship between the
Evangelical Christian Religion and the Social Work Profession, represented by
subjects claiming affiliation to one of the two professions. lnterviews with clergy

and professional social workers using a prepared questionnaire were utilized to
provide data toward the definition and operationalization of the two values.
The sample vignettes used were chosen to focus responses toward the two
values of study. These vignettes were assembled from various sources, namely:
a social work textbook, the local newspaper, and consultations between this

writer and the thesis advisor.

Sampling Frame and Sample Size
A small sample of seven clergy were selected using the Table of Random
Numbers Method applied to a listing of Evangelical Churches and Organizations
obtained from the Greater Minnesota Association of Evangelicals. Recruitment
letters were sent to fifteen ministers explaining the study and requesting their

participation. Because of time limitations, the first seven responses were chosen
as the subjects for the study. Signatures on the consent forms were obtained.
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A small sample of seven social workers were recruited from the Dakota County
Social Service Agency. Recruitment was made through letters to Unit
Supervisors which were read to social work staff at the weekly unit meetings.
Because of time limitations, the first seven responses were chosen to be the

subjects. Letters explaining the study and requesting their participation were
sent to the social workers. Signatures on consent forms were obtained.

Data Collection Method
This author began this study by conducting a literature search of social,
psychological and theological scholarly literature. Key subjects of the search
were religion, social science, social work, and Evangelicalism. A vast amount of
literature on the concept of spirituality was reviewed and this author is in
agreement with Joseph (1987) when she states that there continues to be a

dearth of journal articles and research on religion in social work, especially with
reference to Evangelical Christianity. The available Iiterature provided an initial

impression on the current relationship between social work and the Evangelical
Christian Church. Research questions based on the information obtained from
the current literature were then formulated.

This author contacted the office of the North American Association of Christians
in Social Work and spoke to the Executive Director who gave direction to other
resources to investigate that might provide greater insight on the subject of this

study. This author was also advised to call several authors who have written
articles on social work and spirituality or religion such as Alan-Keith Lucas,
professor emeritus at the University of North Carolina Department of Social
Work; Sister Vincentia Joseph, Chairperson of the Graduate Programs at the
Catholic University School of Social Work in Washington, D.C., and Dr. Edward
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Canda, Director of Graduate School/Programs at the University of Kansas.
Communicating with these writers by phone, this author received valuable

information, direction, and more importantly, encouragement to continue with the
study of this difficult subject.

Written material and current journal articles were shared with this author by
Sister Vincentia Joseph of the Catholic University, Washington, D.C., Professor

Wayne Sandee of Mankato State University, and Dr. Lee Furman, Professor at
the University of North Dakota, Department of Social Work, adding valuable
literature for additional information.

A substantial amount of material, journals, books and dissertations, were
acquired from the library of Dr. John Bower, Director of the Social Work
Department at Bethel College. Theological material was shared with this author
by the Reverend Rick Thoman of Grace Church in Roseville, Minnesota.

Using a prepared list of questions, this author interviewed the seven ministers

from varying denominations--who claim affiliation to the Evangelical Christian

Religion-and the seven Minnesota licensed social workers, in their offices,
using a tape recorder and note taking to collect information.

Analysis of the data centered around the commonalities and differences in
definitions and interpretations of the two values: The inherent worth and dignity
of an individual and the individual's right to self-determination.
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DATA PRESENTATION
Research Ouestions and Responses from Ministers

The reader will note that this writer used the word "man" and "mankind" to
indicate "the individual" and "humanity." This was the preferred language of the
ministers and this writer allowed them their own language as is their right as well
as in deference and respect..

With the interviews involving the social workers, however, the words individual,
person, human beings or humanity were used as this was the language used by
the social workers and is the common vocabulary of the social work profession.

l.

Questions to Clergy:

A. Regarding lnherent Worth:
of the clergy of the Evangelical
you
define this value: The uniqueness and
Christian Church, how do
inherent worth of each individual.

1. From your perspective as a member

All the ministers interviewed used the Biblical foundation that man was
created in the image of God as the basis for this value. Statements such
as "reflects the image of God, bears the stamp of God" and "man has a soul,
unlike animals" were made. Three of the ministers referred to man having
equal value regardless of race, age, or physical condition:
we believe a person's worth is based upon the fact that he is
created in the lmage of God and therefore, every person,
irregardless of those things; race, creed, age, or physical
strength or infirmity, is of equal value and ought to be treated
as such (Minister # 3).

One minister applied the value of inherent worth to its beginning, that of
the creation of man: "God created man and woman." Using the Genesis
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story of creation as the basis for gender equality, one minister stated that

there is no gender distinction in creation as both man and woman were
created in the image of God; "there is no distinction between two sinners."

Another minister referred the value of the inherent worth of an individual to
the doctrine of eternal salvation, i.e., if we are to spend eternity with God,
then God must value us greatly to want to be with us for eternity. Another
minister stated that he believed "God has put in us the worth He intended, so
we believe wfien God created man, He created him in His own image."

2.

How do you use this value of the inherent worth of each individual in your
ministry?

The ministers expressed the value of inherent urcrth of the individual through
actions such as listening, helping, caring, and respecting individuals. One
minister related the value to his church's mission statement of glorifying God
by helping each person reach his full potential in Christ not just spiritually, but
intellectually, physically and socially. Another minister utilized this value by
loving people, not based on whether they believed like him or not, but rather
based on respecting their beliefs and honoring their way of living, even if it
\,rrcre

different from his. Still another minister saw this value as being very

important because '!ve view every person as someone whom God loves and

for whom Christ died and in whom God wants to live." This minister stated
that every person is automatically a candidate for the gra@, the mercy, and

the Love of God. He vieured the inherent worth of a person as the focus of
their Evangelical outreach, i.e., out of care and concern for every part of a
person's life.
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Finally, a minister summed up how he interpreted the value of the inherent
worth of the individual by saying that this value is an umbrella, the overall
basis for treating people; with respect for their dignity, identity and self-

esteem. He further stated that as a minister, he tries to help people realize
their spiritual giftedness so that they can get a clear, healthy image of who
they are and so that their identity is more clearly defined for them.

3.

ln two specific situations which I will give you, how would you relate
these situations to the value of lnherent Worth?

a. Situation

#1

: See Exhibit A

Six of the seven ministers stated they would not withhold food and water from

the person described in this situation. A!! mentioned the difficulty of dealing
with modern technology which seems to prolong life and render situations
such as these more difficult to evaluate and decisions harder to make. One
minister pointed our that there were no distinct verses in the Bible that one

could point to, in making these decisions lnstead, the Bible gives us
principles that we could apply to difficult situations such as these. He stated
that if the individual involved could not make the decision himself then his
family should be the ones to make it for him, but only as a last resort
because ultimately it is God's decision. He would counsel the family not to
withhold food and fluids, but if the family decided to do so, he would probably
not take legal action to stop them.

Minister # 2 declared that he would not support the withholding of food and

fluids in this situation. He stated:
"No, I believe God gives life. All life is given by God; it's not for
man to end life no matter how bad a person may be. We should
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not in any manner or way, deprive anyone of food or water, no
matter how bad it is or may look. Another reason we believe that
is because we also believe in the miracle of God. I've known
people who were diagnosed as terminal and because of the
miraculous intervention by God, they are living today. God has
given us knowledge and wisdom. lf we have the knowledge of
how to feed somebody who could not feed himself, it would be
immoral not to feed that person."

This minister further stated that if we subscribed to situational ethics, soon
the basis for judgment of a person's worth could be his skin color, or height,

etc. He stated that every person has worth and everybody has a purpose
and value.

Minister # 3 suggested that the Evangelical community would tend to be
extremely cautious in this area because of its belief that it is God that has

given life and it is God that gives worth. Worth is not based on how healthy
a person is. "Whether I am healthy or unhealthy doesn't change who I am
and my value. I have to be careful that I do not assign value to people
based on what they can do for me."

The same sentiment was echoed by three other Evangelical Christian
ministers interviewed in statements such as:
would not withhold food and water. God is the author of life.
When it's time for people to go, He will bring that to pass. ln
relation to the value of humankind, mankind, I don't think we
have the right to be able to say a person should die from having
withheld food and water. There is no easy answer but we have to
respect life. We can not begin to choose who should live and
who should die. I believe the Scriptures teach us that we are to
abide by the laws of the land, we are to support our government,
but I also believe in the inherent worth of a person...l think there
are normal, legal procedures through which we should have to go
...1 think possibly the court is right in making the parents go through
I
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the necessary procedures lest a premature decision is made
(Minister # 4)
And:

from a humanitarian point of view I would find it very difficult to
withhold food and water; I care about people and I don't want to
see anyone suffer. We as a church don't make an official statement,
beyond the fact that we believe in the dignity of personhood.
Someone has to be responsible for that person...through the
process of the court or social workers...someone must be made
responsible so that we do everything we possibly can to preserve
the dignity of that person as a human being (Minister # 5).

One minister emphasized that he would work with the family in helping
them come to a decision, but he would not make the decision himself.

Another minister differed with his colleagues stating that these kinds of
things happen all the time in the normal course of people's lives, "they just
don't always happen in the headlines." He thought that we are playing God
when we prolong people's death, when they no longer have a quality of life.

We act like, oh, we can't Iet this person die, when the fact is
he/she died two years ago...if he/she would have just been let
alone. Now we've done all these technical things and they're
alive, but they're not alive. For the sake of this person's dignity
and rights, we need to let them die in peace. I believe that. My
faith tells me that this isn't all we got...this isn't the end of it
(Minister # 6).

This minister stated that he counsels people to let God be God and to let
people die with dignity.

b. Situation #2'. See Exhibit B
All of the ministers interviewed indicated that they would help the couple
described in this situation. One minister stated:
It

would be terrible if I didn't. lf they came here and I didn't help
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them, lwould be missing my God-given calling as a Pastor...find
out what their problem ls and then help them. Our mission is to
take people from where they are to where they ought to be through
a process of caring education. There are old habits to undo, new
habits to make. All this has to be done with loving, uncritical care.
It would be an insult to this couple and to God not to help them
(Minister # 6).
The other ministers echoed the same opinions.

4.

How do you perceive social workers define this value?

The ministers acknowledged that social workers "really care" and that they
believe people have worth and "want to help people." There were
consistent themes that appeared in all the interviews and these are:

a. There is a lack of recognition among social workers and the social
work profession of the belief in the creation of man, i.e., that man was
created in the image of God. They felt that the scientific community does not
accept or live by the belief of the creation of man by a Sovereign God.
would have a hard time comprehending how there could be
any genuine conviction or belief that every person has equal
worth apart from the outset that we are all created in the image
of God (Minister # 3).
I

One minister (# 4) stated that social work's main focus is Man and Man's
needs but not in relation to a Creator. He stated that the center of the social
work helping system is Man, rather than God and God's moral absolutes.
Minister # 3's statement is, "although social workers' concern is very

good, it falls short, without the spiritual dimension of God's light."
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Minister # 7 stated that social workers place a high value on

life. He viewed

the value of the inherent worth of the individual a major motivating factor of
social work. He stated that social workers tend to elevate humanity apart

from God and may not place a high value on a personal relationship with

God. He recognized, however, that there are social workers who continue to
believe and value man as God's creation.

b. The definition of this value would vary according to the individual social
worker's own world perspective which is in turn based on their own
belief system. For an example, it was suggested that a Christian social
worker would have a different perspective from a Muslim or an atheistic

social worker and that these different perspectives would definitely affect

their approaches or their choices in responding to their clients' situations
(Ministers 1 , 2, 3,6,

7). Minister # 7 stated that the social work profession's

view of man's "problem" affects the way practitioners work with people
toward reaching their goals. Although the goals may be similar, the means of
reaching these goals, i.e., the approaches and interventions that would be

considered would be the difference. The ministers approaches would come
from a Biblical perspective and the social workers' would come from a secular
viewpoint.

c.

Social workers do not address nor involve the spiritual dimension of man

(the client) in their work.
Overall, what I see is that they do not have the God aspect involved
in what they do. God is sort of like, we don't touch God, but God's
got to be touched because we're dealing with people. Their beliefs
are very important and dealing with people and their beliefs are very
important...regardless of religion...if they have strong religious beliefs,
that needs to be taken into account in dealing with them (Minister#2).
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Another minister's (# 3) perception is that there is not a real animosity
between the clergy and social workers and that there is a growing awareness
among social workers of the spiritual dimension of people's lives. He
suggested that the social workers (specifically menta! health workers) are
becoming frustrated and confused because the paradigms learned in their

educational process are not working. He perceives that this frustration is
turning social workers toward the recognition of the spiritual dimension of the
human being (client). He thinks that there may be more openness in the

scientific community--if not to the acceptance that every man is created in the
image of God-then to the fact that "there is more to us than sticks and

stones" (Minister # 3).

One minister (# 6) thought that social workers are in the same dilemma as
public school teachers in that they are not allowed to express their belief in
God in their work, because it is not acceptable in our world that is so

secularized, He stated that if we Iose the value of the inherent worth of the
individual, he fears a future where people are perceived to be disposable
because to care for them is too expensive.

B. Regarding Self-Determination:
1

. From your perspective as a member of the clergy of the Evangelical Christian
Church, how do you define the value of each indrvidual's right to selfdetermination ?
Minister # 1 recognized self-determination as a concept that involves two

competing values of rights and responsibilities of individuals and

communities. He favors a balance of the rights of these two groups and not
an overemphasis on one to the detriment of the other.

51

Minister # 2 stated: "God has given all of us the freedom of choice. Every
person does have the right to choose." He discussed the parameters around

choices as being society's laws and God's word. "lf we make wrong choices
there are going to be consequences to those choices..." and, "of course there
are consequences to bad moral choices as well as consequences to good
moral choices." The minister discussed what he saw as the results to our

country of bad moral choices.
I think our country is seeing the backlash of a lot of bad choices.
We're seeing 50 to 60 percent of our families in split homes; we're
seeing second or third generations growing up in single families...My
responsibility is to help people come to make good choices, but its
got to be their choice. My job is to tell people what God says so
they can make informed choices, whether to obey or disobey God.
I can't make the choice for them.

Minister # 3 stated that he found this value a little puzzling. He maintained

that self-determination is an absolute, a fundamental component of being
created in the image of God. Part of being created in the image of God is
taking responsibility for oneself.
I can't pass everything off to my environment or my parents or my

employer or economic situation. AII of these things may have
impacted me, I don't want to deny that, but I am responsible for the
decisions I make, the reactions I have, responses I have, to
everything that happens in life. ! must give account to my Maker
some day for those things.
This minister offered that the idea of determinism--which he mentioned is
a doctrinal belief to a certain segment of Evangelical Christianity--means that
"my lot is sealed before I'm born" and the only way I can come to God is if

God brings me to Himself. His own church's theological belief however is
that although man did rebel, did sin and fall out of relationship with God, and
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now is getting worse in his downward spiral, God intervened and brought
man back to the level of being able to choose to do right. He emphasized
man's ability and responsibility for his choices, stating that the notion of

victimization was totally alien to his belief system.

This minister continued to say that he could not fathom ministering apart from
the value of self-determination. He used the example of the Evangelical
tradition of the altar call as an indication of it's recognition of the
individual's right to self-determination. He stated that the altar call is an
invitation to people to come, to confess their sins and ask forgiveness. lt is

an invitation; nobody is forced to come. "You can walk out as well as walk up
the aisle." He stated that if one couldn't, then walking up has no value. Each
one must make his own choice and commitment. "Our system is not at all

deterministic. lt is based on free will, on making a choice."

Minister # 4 stated that man is "really not his own boss." He suggested that

as individuals we have certain rights to choose, for example, our profession,
how many children we will have,

etc. Ultimately, however, God is sovereign.

We do not have the ability to just choose a way of life without any
repercussions. He stated that there are consequences to faith in God as well
as to unbelief. Ultimately, he stated, we are responsible to God. He quoted
many verses from the Bible to support these statements.

2.

How do you use this value of self-determination?

The rnajor theme expressed is that the ministers endeavor to inform people to
acknowledge and to trust God for their lives. "lf you look at God's word as a
doctor's prescription in your lives, if you take the medicine of following his
53

way/word, you'll ultimately be blessed" (Minister # 4, who identified God's
Word as the Bible). This includes making people aware of the consequences
of their choices and helping them make better choices that would truly give

them healthier and happier lives. As one minister put

it:

"My job is to tell

people what God says so they could make informed choices (Minister # 2)

The ministers do recognize that the final choice is up to the individual. Thus,
minister # 7 stated that the purpose of the church is not to be a nice little

club, rather it is to go to the world and preach the gospel and let people know
that they have a choice. He stated that people have a right to their own
judgments, even if these judgments are poor. He stated that he supports the
concept of free will.

3.

ln two specific situations which I will give you, how would you relate
these situations to the value of Self-Determination?

a. Situation

#1

: See Exhibit C

All seven ministers interviewed stated that they would be willing to help the
16-year old woman in this situation. However, four of the ministers would

strongly suggest that the adolescent's parents be notified and be involved in
the helping relationship. Three of the ministers expressed that they would
honor the client's confidentiality. The other ministers discussed the issue of

parental authority, stating they believe children are under the authority of
their parents until age 18.

Another minister (# 4) noted that because of the young woman being a
minor, he would not refer her anywhere without parental notification.
Another minister suggested that his responsibility, as an adult, is not to look
at a 16-year old as an adult. He stated that it is wrong to let children make
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adult decisions when they are not adults! ln this particular situation, he can
give information to the adolescent in order for her to make the best possible
decision but in their church, he adds, it is always gorng to be pro-life.

lssues of morality, sexuality and lifestyle were discussed by the ministers.

The collective thought is that they would counsel the adolescent to live
a healthier lifestyle and not one that would hurt, harm and cause hardship.
They would counsel her on the ramifications of her behavior. Minister # 3
maintained that there is a lot more to sexuality than biology, that it has a
spiritual component to it which our culture ignores. He states, "talk of
sexuality in our culture is all biology." He further states that the idea that an
individual is free and can make choices divorced from the concept of
accountability is erroneous and extremely dangerous. He suggested that all
choices are not equal and because consequences are real, he would spend
considerable time counseling this young woman on consequences and
values.

Six of the seven ministers interviewed stated that they would not make a

referral to an agency such as Planned Parenthood because their values
conflict with those of the church. lnstead, they would refer the adolescent to
a Christian Crisis lntervention Center or a counselrng agency that would
provide the adolescent with more balanced information. One minister would
refer only with parental notification.

b.

Situation

#2: See Exhibit D

The ministers stated that they would need to discuss this thoroughly with the
whole family and negotiate a situation that would be acceptable to all.
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However, unless there are issues of safety, all the ministers would
support the widower's right to remain in his own home, in other words, his

right to determine where he is going to live. Minister # 2 stated that he would
support the man 100 percent.

4. How do you perceive social worker's define this value?
Minister # 1 suggested that social workers would place a heavy emphasis on

the rights of the individual and much Iess on the rights of the community. He
also offered that lack of money and adequate resources force social workers
to coerce or strongly encourage individuals to do the things they may not

want. He stated that if there were adequate resources, social workers
would allow their clients more self-determination.

According to minister # 2, whether or not a person has a strong God-belief in
life, affects and is reflected in his work because everything we do comes from

our belief system. He stated that if one does not have a God-belief then
hislher work will be a lot tougher. lf you do not believe in God, "you're just
working within the human system and the human system has always failed.

I

believe that people can change. Because I believe in God, I know every man
can change." This minister reflected on professional experiences relating his

faith in God as the basis for the belief that people can change and be healed.
He states that if we have the values of God, then we would allow God to set

the parameters from which we can know what rs best. God is pro-family,
pro-person, according to minister # 2.

He stated that the clergy and social workers' world split where the social

workers' value of self-determination is based on environment and
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circumstances and not on what God says. He saw the social worker as
saying, for example, "you have a right to an abortion, well, you don't, it's
always wrong." According to this minister, the approach social services takes

versus the church's approach differ because social services tend to give
approval to wl'ratever is the popular culture of the day: "whatever the day
happens to say is okay. lf the legislature says a certain thing is right then

social service approves regardless of wl'rat God says. They favor the popular
thing versus what God says." The Church takes the Bible as God's word and
"our whole lives are based on that." This minister concludes: "There are
going to be some places where we won't be able to budge. They are not
going to change because of their principles and we are not going to change

because of our principles. I think the common thing we have is obviously,
people."

Minister # 3 suggested that there is a perception in the mental health
community, and the secular community in general, that there is a value-free
system of choices. That somehow every choice is equally valid, equally right

and leads to equally good directions. "So all we are supposed to do is help
them make their own choices and bless them in

it."

He states that any

system, whether it's mental health, or scientific, or cultural, or some other

religion, any system that looks at all choices and all decisions as being
equally valid, as being value-free are just fooling themselves. He submits
that there are right choices that lead to right things, good things, and there
are bad choices that lead to bad things. ln Evangelical Christianity, there are
rights and vvrongs, right choices and wrong choices.
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This minister informs that Evangelical Christians believe that people are
fallen creatures and that left to themselves they will do bad things. They
need the redemption of God to enable them to want to do right. To want to
do good things. According to this minister, secular thinking suggests
that man is basically good; give him enough rope, enough support, enough
money, enough education, enough heatth, give him a job and everything is

going to turn out good. ln reality, he stated, it doesn't. He quoted someone
as saying, there are two groups of people in the United States or in the world:
Those who get up in the morning and go to work with the conviction that
there is a God and those wlro get up in the morning and go to work with the
conviction that there is not.

Because of these two different beliefs, the value systems of the two groups

would be very different, according to this minister. There may be similarities
in some behaviors in practice, but the foundation of these values are

different. The minister stated that Evangelical Christians believe that
someday, they will give an account to God. He offers this concept of
accountability to God as one factor in the Evangelical Christian clergy's
interpretation of self-determination that is different from that of the secular
world.

"Their concern is pretty much to uphold the rights of the individual; they have
the right to do whatever they want to do" is the response given by Minister #4
to this question. He suggested that social workers are determined to support
people in whatever they want to

do.

Whether or not there are moral issues

involved, each person has the right to determine their o\ffn life, as long as it
doesn't hurt other people. This minister concluded that he thinks, for a social
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worker not to support a person in helping them fulfill their right to choose their
goals, regardless of moral consequences, would be considered wrong by the
social work profession.

Minister # 5's response to this question is that he sees social workers as

belonging to two extremes. those who are supportive of people and those
who would say "we're going to take charge." He presented a concern for
people in the Christian church to whom faith is an important aspect of life
and who may be misunderstood by the social work profession in it's

counseling services. He narrated a story of a young man he knew who went
to secular counselors with tragic results. This minister said: "That counselor
actually destroyed him; he became nothing. As far as his life is concerned,
he lost all sense of self-worth...because there were a couple of counselors
who literally destroyed any self-worth he had."

Minister # 6 expressed hope that social workers define the value of self-

determination similarly to the clergy. His concern is that social workers are
limited to providing only concrete services because of the loss of their

religious freedom. "They can't even share what's good in us, in life... they
are afraid to share, to say anything that connects with God." He stated that
social workers are not permitted to do what their hearts tell them to do

because our world is so secularized. Our society is so amoral. He proposed
that we need a movement back to teaching morality as in the Ten

Commandments. He stated: "There are moral values, there are absolutes."
Finally, minister # 6 offered the opinion that although social workers may truly
care about people, the church and not the government, should be the social
agent of society.
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Minister #7 suggested that social workers would define the value of

self-determination as providing the client with choices. He agreed with the
social workers that people have to be given choices. However, he maintains
that without God in their lives, people's choices are limited because of their
bondage to self-centeredness (he did not want to use the term sin). He
stated that a believer, no longer in bondage to this self-centeredness, is freer

to make choices because he has a broader point of view, a broader spectrum
of who he is in relationship with God. Additionally, this minister believes that

social workers who are secular humanists themselves, would not understand
the concept of freedom that comes from knowing God. This is a concept of
freedom from self-centeredness toward God-centeredness.

Research Ouestions and Responses from Social Workers

ll. Questions to Socia! Workers:
A. Regarding lnherent Worth:
1

. From your perspective as a professional social worker, how do you
define this value: the uniqueness and inherent worth of each individual.

The majority (six out of the seven respondents) of the social workers
interviewed did not provide a definition or a rationale for this value. Most
seemed to have difficulty in defining this value of inherent worth of the

individual. One social worker gave a definition that was similar to that
given by the clergy: that an individual has inherent worth because
he/she is created in the image of God. This same social worker stated that
he would define this value from an individual perspective because it did not
matter what he did for a living, he would define the value of inherent worth of

the individual in the same way: that people are created in the image of God.
He understands the image of God to mean that we are created with the
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ability and the possibility to respond to God, and to other human beings, in
redemptive ways; in ways that promote human wholeness and wholeness of

the planet. He offered that in psychological terms, it could be described as
becoming self-actualized and in theological terms, it could pertain to coming

to an understanding of the fullness of God in the life of the community.
One social worker defined the value of inherent worth as avoiding making

judgments of another individual based on her own biases and perceptions.
"To maintain some respect for their individuality--their uniqueness...who they
are, their history, their experiences in life" (Social Worker # 2).

Another believed that as a social worker, this value of the individual's worth is

fundamental. He related this value to the individual's right to selfdetermination. He stated that each individual has the right to selfdetermination irregardless of issues of race, class, religion, etc; that it is an
inherent right. "You have a value, declares this social worker (# 4) By the
grace of God we are all in the same spot." He stated that this was not a case
of one person being superior and one person inferior for any special reasons.
"l think it's sometimes just the luck of the draw."

Social worker # 5 stated that she had not really given the definition of this

value much thought. "l just kind of operate from the fact that we are all

unique. We all have our unique character, we all have worth, gifts,
talents, and they are unique to each of us."

Another social worker interviewed stated she felt very strongly about the fact
that there is extreme value in every single person. She offered that through
her professional experiences, she has come to the intellectual conclusion that
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all people have extreme worth and have a purpose for being here. ".,.we are
all uniquely born and created, and I think its important that we look at that
importance of each person (Social Worker # 6)

Still another social worker stated: "l believe that...we all have
inherent worth. We are all born good, we all are born whole and how we
choose to go through our lives defines how we live that value and how we
pursue that completeness and wholeness that we continue to strive for even

though we're born that way" (Social Worker # 7).

2.

How do you use this value of the inherent worth of the individual in your
practice?

The social workers related the way they use this value to the way they
conducted themselves in their professional relationships with people, in
their treating people with respect and dignity, protecting their rights, providing
equal quality of services regardless of class or social status, and in treating
people as individuals and not as numbers, or statistics, or cases.

One social worker summarized: "l approach everyone with the
understanding that no matter what they have done or been defined as before,
they all have the ability to do what they need to do for their lives...l approach
people on the basis that they are good, not bad. We all have goodness and
health in us." She stated that people may choose to express this goodness in
them in different ways. "l think I get farther with people because of that

approach. I come in open, accepting of who they are, rather than judging and
condemning" (Social Worker # 7).
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3.

ln two specific situations wlrich I will give you, how would you relate these
situations to the value of inherent worth?

a.

Situation #1 : See Exhibit A

Two of the seven social workers interviewed stated that in order for them to
respond to this specific situation they needed to obtain more information,
some past history regarding what the individual would have wanted

for himself, perhaps as expressed to family and friends. Four social
workers supported the family's right to make the decision for their
family member who is unable to speak for himself; "l also believe in the
family's right to self-determination if they are loving, forgiving parents. Who
better to know what another person thinks if they are unable to speak for
themselves...it's the family's right to make decisions with a caring, loving
approach" (Social Worker # 2).

Two out of seven social workers agreed that the family may have to make
this decision but added that this should be done with legal due process,
involving guardianship, so that

a

judge would determine within the law, what

would be considered appropriate, "l don't think it's appropriate that the
parents make the decision by themselves..." (Social Worker # 3).

Another social worker questioned the usefulness of involving the judicial
process in this situation. She stated: "l wish we could do less of that
sometimes, so that families could be the ones to decide what is best for

themselves and for their members,..l would be very resentful if the court
were trying to tell me what was best for my family, my family members"
(Social Worker #7).
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Five social workers commented on the lssue of the subject's quality of life
They all commented that advances in medical science have made these
types of situations more difficult:
I recognize that the family is in pain over the quality of life
this individual is experiencing. I also recognize that in our day,
rnedical technology has allowed us to keep people alive that in

years past would not have been kept alive, and that our
technology outstrips our values at this point (Social Worker # 1).

Three social workers declared that they would not approve of the withholding
of food and water. Social worker# 1 stated: "l tend to say no...it would seem

to me that if you have the ability to keep someone alive, well, you never know
if that person is going to be able to come back from a major problem." He

related this decision to his personal life of having a disabled family member
and the positive contribution he has made in their famil/s life.

Social worker # 5 offered that it would be extremely difficult for her to

withhold food and waterfrom the individual, "l would not agree to withholding
of food." She questioned the usefulness of involving medical technologies

"early oil", in these types of situations, so that after they are instituted or put
in place, all of a sudden, to want to stop using them. She felt that this
seemed more cruel than to not put them in place at

all. "Why didn't they just

leave it alone to begin with? Let nature take its course."

Social worker # 6 stated that the feeding would need to be continued

because it is natural for a person to receive water and food. She too
commented on the difficulties of medical technology keeping people alive
past what "they normally, physically would" and that in some ways, our
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medical field has advanced to a point that is beyond what humanly should be

done. ln these situations, she inferred that the decision whether to continue
with the use of medical "machines" belongs to the family. However, she
stated, "l do have a problem with withholding food and water; a normal type
of thing."

b. Situation #2.

See Exhibit

B

All of the social workers interviewed said they would definitely help the
couple in this situation. I am using social worker # 5's statement as sum of
the opinions expressed:
Yes, lwould agree to help...many times appearance is not a
major factor and intervention often times addresses these
issues. The conflict of other people's values versus my values
must be recognized but appearance isn't a barrier.

4.

How do you perceive the Evangelical Christian clergy define this value?

Five of the seven social workers interviewed stated that the Evangelical
Christian clergy would define the value of the inherent worth of the individual
similarly to their deflnition. However, only two of the five mentioned the
concept of creation as foundation for the value of the inherent worth which
was the primary definition and reason given by al! the Evangelical Christian

ministers interviewed.

Social worker # 1 offered that he didn't really care how the Evangelical clergy

people defined this value. "Their definition is their definition and it has no
impact on me positively or negatively or in my own understanding of it."
He stated that man and woman are created in the image of God. Social

worker # 6 stated: "They believe similar to myself...they would say we are
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God's creation.

"

God made us to live on earth, He gave us the gift of life and
therefore that gift is precious and should remain so. Each
person is uniquely made and there is no other like you. lbelieve
it begins at conception...people make their choice at the time
they're having sex and that's their choice at that point and if they
do become pregnant, at that stage, you have to deal with what
you're going to do with that child (Social Worker # O)

The other four social workers stated that their definition would be similar to
that of the clergies, i.e,. that each person has inherent worth, their own value,
that each person has rights and responsibilities.

Social worker # 2 suggested that the Evangelical Christian clergy would

give a Biblical interpretation of the value of the inherent worth of the

individual. She defined this interpretation as being pro-life, heterosexual,
definite rules for men and women, and a little interpretation of the Ten
Commandments. She stated that it would have a flavor of judgmentalism in

it.

Even though she personally may not believe that it is intended to be so,

"that's the way it flavors itself." Further, this social worker perceives that
people who espouse this belief system are middle class people who are
about dollars and Right Wing America. ln terms of the value of the inherent

worth of individuals, she stated that Evangelical Christianity would have
components of heterosexuality, life at all costs, opposition to euthanasia and

opposition to the pro-choice movement. She continued to say:
My sense is that there is an attempt to convert others into those
characteristics. Not that that's the only way to have worth, but
that's the only way to enter heaven and to have salvation...to fit
within the rules of what the Bible describes and to view Christ
as the Savior and accept him as your personal Savior.
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This social worker concluded by saying that the clergy would still recognize
the inherent worth of an individual even if he were not to subscribe to their
desired characteristics. She viewed the clergy as attempting to evangelize
and convert. "There's a despair in a sense because they want others to be
saved. "

One social worker declared that from what she has seen and known and
from working with people in that "religious" area--the Fundamentalists

especially-she did not think the Evangelical Christian clergy had the value
of lnherent worth. She stated:
I see them as telling people they are basically bad and there is

only one way to become good and that is by doing what the
minister says and, in a way, that makes the clergy "God" because
they are the ones defining how each person has to do good to
achieve this wholeness, completely and inherent worth, this outside
work, really. I don't believe those religions do say that everybody is
good and that we're all worthy. They preach a dogma that we're
all bad and we have to continue to try and be perfect and reach this
goal of some God that is outside of us. I really have a problern with
that. I think that is demeaning, very demoralizing of people. How
can you ever achieve that and how can you spend your life listening
to someone else define for you how to be, how to act, what to say,
what to wear. I certainly believe in self-determination of all people,
regardless of who they are. I think people that get stuck in some of
that religious stuff don't believe they are good, that they themselves,
are good. They also don't believe that anybody outside their religion
is good. I'm working with a family right now that is extremely absolute
and they see me as the devil because of my beliefs, and we haven't
even talked about personal beliefs, just the fact that I believe in
psychology instead of Scripture. To them, that is the devil.

This social worker continued to say that although the family is not of the
Evangelical Christian religion, they are of a Fundamentalistic religious sect
She claims her work with them has been very difficult because "they can't

believe anything

lsay."

She thinks that they have no common ground from
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which to work. She feels that the only way she has been able to establish a
working relationship with this family is by her mediating between how they
see things and how "the real world", i.e., "the psychologists" see things. She

states she can talk their language, using their terms, although her
philosophies differed from theirs, and she can still get them to understand
things using their language. She sees this as manipulation on her part but
she states this is the only way that the family can hear anything from her. So,
she concludes, "l have a real problem with religions who are saying we're
born evil, especially women, the original sin; we're born sinful and we need to

do all these things to ascribe to be God-like. That's one of the most negative
things we can do to people, Especially to women."

B. Regarding Self-Determination:
1.

From your perspective as a professional social worker, how do you
define the value of each individual's right to self-determination?

The social workers interviewed related professional experiences and issues
in defining the value of self-determination. Key words and phrases such as

free will, empowerment, dependency, abilities, capabilities and choices were
expressed.

Socia! worker # 1 offered the Biblical concept of "free will," stating that the

Scriptures teach this concept. He defined free wil! as the ability to choose
between right and

wrong

He stated that we have the capacity to know the

difference between right and wrong because of the presence of the Spirit of
God in the world. However, because the world is broken, and is not now as it
was in the beginning, there are factors in this broken world that undermine
our abilities to make decisions and whether or not we feel we have any
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power to make decisions. He also stated that we do not all have the courage

to acknowledge the consequences of our decisions because we too are
individually broken as well. This is why we are in need of salvation and
wholeness through God's intervention in our lives.

Social worker # 2 stated that the value of self-determination is that of

empowering people, by helping them understand what they bring into
particular situations, based on their past experiences and their values. She
suggested that once people are aware of what society expected of them, they
should have the right to determine the course of action they want to take in

their lives. She also stated that she did not think this value involved
unilateral permission for anyone to do what he/she wants, instead, it is about
informed choice. She stated: "lnformed is the key, about your own self and
about what society and other's expect or have input on."

Social worker # 3 submits that the individual's right to self-determination

probably created the most confusion in regards to the social worker's role.
He stated that the issue is self-determination versus dependency on the

worker or the system. He believed that wl'ren the family or individual is in
crisis, it is not wrong for family to foster a dependency on the agency or the
relationship with the person caring for or helping the individual. He stated
that this is a normal response. He stated workers struggle with how long to
hold the dependency response versus allowing the family to begin to be

self-determined. The workers also struggle vvhen the clients make bad
choices.
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Social worker # 4 defines the value of self-determination in relation to the

cases or treatment plans. He stated that he does not write the clients' plans,
because it is the clients'plans, so, they are really the ones who should write

them. This social worker maintained that there are necessarily, laws,
requirements of behavior, expectations of society, such as, parents are not
to abuse or neglect their children. He stated that if clients considered these
behaviors as self-determination, "then we have a problem." He also stated
that self-determination, in some cases, only goes so

far.

He gave the

example of the parents home schooling a child. He stated that if the parents

are not qualified for this endeavor, their inability to teach could handicap the
child's life.

Social worker # 5's definltion of the value of self-determination is the

capability/ability of an individual to pursue and master responsibilities and
life's choices to the fullest degree. Social worker # 6 also brings the idea of
choice to her definition of this value. $he states that all people are given the
ability to think, to make choices and that this is a human part of all of us.

Finally, social worker # 7 believes that '\,\re all get to decide for ourselves
what we need. We all get to make our own mistakes...that obviously, people
can't do whatever you want, you can't take a human life, you can' hurt people,
but as far as determining wl"rat you want to do, who you want to be, how you
want to live, that is each individual's choice." This social worker is concerned

that we as a government and as a society get into telling others how to be
and what to do too much. She stated that we should worry more about our
own person, our ovvn qualities, rather than try to force everybody around us

to be the way we want them to be.
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2.

How do you use this value of self-determinatron?

Social worker #1 related this value to his practice with individuals with mental

retardation and mental illness who have varying capacities for making
informed decisions and choices. He stated that it was his task to assess their

abilities to make sound judgments, according to the standards of our culture;
the standards of what is understood to be sane, safe and right moral

judgments. This social worker narrated situations where clients' choices may
need to be modified or be given full reign allowing them to suffer the

consequences of their actions. He spoke of two sample situations: A client
may choose to walk up three blocks to a store on his own, but if the social

worker determines that there is a safety risk to the client in doing this activity,
then he would need to inform the client that he could not allow the client to
go alone, thus limiting the client's self-determination. Another situation may
involve a mildly retarded man and woman who decide to practice unsafe

sex. Social worker #1 stated that if he were convinced that they understood
what they were doing and inspite of his counsel and explanation regarding
the consequences of this behavior, they continue to choose to practice
unsafe sex, then he stated that this was their right and they must then suffer
the natural consequences of their behavior.

ln narrating this situation, social worker # 1 presented the question: Who
determines what's moral and what's right? He stated that there are

differences of opinions even within Evangelicalism on issues of euthanasia,
abortion, and what constitutes appropriate expression of sexuality. He
concluded by saying that he has himself set standards to live up to but he is
unable to always live up to them. He then says: "That's what grace is active
in the world for, forgiveness and mercy, recognizing that people make
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mistakes and there are consequences and at times they are severe. But that

is part of being free to choose."
ln the context of her professional relationships, social worker # 2 discussed
becoming aware of wlrat biases, reactions to life experiences, and
generational issues, parents and workers bring to their decisions concerning
children and people in general. She viewed her role as social worker as that
of providing information to clients, parents in particular, in order to increase

their awareness, thus, making the client-social worker relationship more

equal. They could then listen and challenge each other to hear each other's
stories.

Social worker # 3 related this value to the legal mandates and community

expectations of social workers--to protect children, vulnerable adults and

families-which are in conflict, at times, with the best interest of the family as
a whole. Sometimes, he stated, the best interest of the family is letting the

family make some mistakes, learn from those mistakes, pick themselves up
and try to start all over again. The community, however, questions whether

the social wurker is doing his/her job when he/she allows this to happen. He
related self-determination to case examples of when the social umrker may
need to allow the clients-parents, moms, teenagers--to gain understanding

that certain actions have certain consequences by allowing them to make
their own decisions. This social worker stated that self-determination only
goes as far as it affects only the individual. When his actions affect other
vulnerable citizens such as children and vulnerable adults, then there are
laws and mandates that vrould curb or stop his behavior.
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Social worker # 5 stated that it was difficult for her to say in a general

statement, how she practiced self-determination. She offered that she
encouraged people, supported them in exploring and finding out what
pursuits they wanted to take, in a responsible manner. She stated that in her

role as social worker, she has become knowledgeable about resources
and therefore could assist clients in providing some direction towards

their goals. She stated that she would encourage and promote individuals
and families to the fullest. She would assist and encourage clients who

wish to pursue a higher level of education, even when there is a question
about their intellectual capacity to do so, although perhaps toward a different

setting such as a vocational or technical college. She would provide the
necessary information and assistance to those who wish to take college
entrance exams even though there is a strong possibility that they would not
pass it because, she stated, it is important that each person be allowed, if
they so desire, to pursue certain fields of endeavor.

Social worker # 6 offered that in her job, she brings all options, all realms

and variety of choices to people, so that they can make informed choices
l'm not one to railroad someone,...to say this is what you have
to do. ! don't force them into things; it's their family, it's their life
and they're going to have to live with what their choices are...
When ! meet with people, I let them know l'm not here to take
over or tell you what to do or make choices for you. You, as the
parent, are the authority in your family and I make it very clear
who is the line of authority; make it as nonthreatening as possible.

3. ln two specific situations which I will give you, how would you relate
these situations to the value of self-determination?
a.

Situation #

1: See Exhibit

C

All seven social workers interviewed stated that they would assist this
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young woman in obtaining the rnformation she needed through their own

counseling service or through referrals to other agencies. Five of the social
workers would protect the client's confidentiality and would not notify her
parents against her wishes. All the social workers would discuss the issue
and would recommend parental notification to the minor client.

Social worker # 1 at first stated that he may or may not help this
young woman. He explained the actions he would take before making the

decision whether to help her or not. This included obtaining more
information regarding her situation, such as whether she is currently sexually

active, her understanding of sexuality, reproduction, disease, and health.
This social worker would ask her about her family background and why she
did not want her parents to know. Then, depending on the information he
received, he would make a determination whether to help her or not. The
social worker added that he would not feel morally obligated to give this

young client information and in his practice right rlow, he would not, because
she is a minor. He felt that the parents did have a right to know, but because
all this woman wanted was information, he would give her the information

and maintain her confidentiality. He would not, however, tell her one way or
the other, i.e., to have sex or not to have sex.

ln her present professional setting, social worker # 2 would give the young
woman the information regarding resources that she requested. However,
she would first talk to the minor client about her home situation, safety issues,

her relationship with her parents, etc. Social worker #2 stated that she would
give the minor client the information but she would not make the referrals

herself. She also would not immediately give this minor client the information
74

before they have had a thorough discussion of the above noted issues,

especially the need for parental notification and involvement. This social
worker would inform the minor client that she would be uncomfortable with

keeping a secret of this importance from her parents. This social worker
stated that she would have this discussion in the very beginning of the visit
so that the client could decide whether she could work with this social
worker.

Social worker # 3 would agree to serve this client but would go by his agency

guidelines regarding parental notification. tf he were outside of an
agency setting, for example, practicing as an independent practitioner, he
stated that he would discuss the need for parental notification and
involvement with the client. lf the client was uncomfortable with this, he

would then refer this client to another worker because this worker's beliefs
and values would be in conflict with the clients'.

It is better for this 16-year old client to receive information on this subject

at a place where she could also receive birth control information, according to
social worker #

4. He indicated

that he would tell this young woman about

resources to access but he would also recommend that she talk to her

parents. "l think the number one thing to do is to have a discussion regarding
the use of sexual activity."

"l feel very uncomfortable when a 16-year old or any child says'do not tell
my parents,' " states social worker #

5.

She noted that, on a few

occasions, she had given an adolescent referral information regarding birth
control but she thinks it is very important to have that 16-year old
75

communicate with her parents. "l look at my philosophy of practice as giving
high value to family. I think it's also important for adolescents to have a well-

rounded picture, that maybe birth control is not the best choice." She
concluded by saying that she would provide as much information to people
as she can, so that they can make the best choices.

"l would have a talk with her," was social worker # 6's response to this

situation. "l would get more into counseling with her, about what was
happening in her life that she needed this information. What's going on, what
pressures is she under, what are her motives in this." This social worker
would first get some background information on what is happening with this

adolescent. She would then give the adolescent information regarding
medical people, as well as counseling regarding abstaining, or changing if

the adolescent is already into sexual activity. She needs to know that she
does not need to continue in sexuality at that age.

lwould do a lot of counseling on getting out of it...let her know
my reaction, that people see my reaction and grief over what she
is into. Nowadays, people don't get any values training; there is a
reaction on my part, it grieves me to see people going down the
wrong way, getting into trouble and getting above their heads on
some things. How society is teaching birth control to teenagers;
a lot of those are lies. They're trying to tell teenagers, you'll be safe,
you'll be okay. There is a whole other realm of what it does to you
emotionally. There is a lot of emotional turmoil, a lot of emotional
damage that goes on with people who are sexually active at a
young age. Society wants to hide that and not tell you about that.
Too many teenagers hear the good and benefits; go ahead do it,
it's okay. They don't hear enough of the flip side and what it does
to you emotionally, to the relationship and what if this guy leaves you
and how are you going to feel, where is your self-esteem, etc. lt's
alright to talk about some of those different layers with kids and
realize what they are doing, what some of that progression is here.
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This social worker stated that she would give this adolescent the
information she requested, reluctantly, and would also keep this

confidential if she is unable to obtain a release of information from her
parents.

Social worker # 7 would refer this adolescent client to another agency

because her own agency has a policy forbidding her to talk to a client
about birth control. She states that this policy is ridiculous. She would refer
this client to an agency that could give her qualified and good information
while she worked with this adolescent client on her relationship with her
parents so that she could be more honest with them.
But at 16 years old, lfirmly believe she has the right to decide
what she needs to do right now and I support any young woman
taking the responsible step to get on birth control so we don't
have any more unwanted children in this world. I wish more
parents could understand that, rather than coming from the avenue
that if you teach kids about birth control, they'll use it. we have
too many abused and neglected children, we have too many
children giving birth to children. At sixteen, if she decides to be
sexual, there is no way anybody is going to stop her. So !et's give
her the information she needs to take care of herself, to protect
herself not only from pregnancy but from disease.

This social worker concluded by sayrng that she would definitely keep
everything confidential, i.e., all the things that the adolescent asked her to
keep confidential.

b. Situation#2'.

See Exhibit D

All seven social workers interviewed stated that they would support the
widower's decision in this particular situation, providing there were no
obvious or clearly identified safety issues.
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Social worker

# 1'.

Yes, if he's of sound mind and knows what he wants, no
question about it; against his family, if need be, for him; but
not in isolation from his family. lf it came down to where they
were insisting and he was saying no and he was able to make
his decision, I would support him, that's his right.

Social worker # 2 also mentioned the need for advocacy for the widower
if his family was not willing to assist with referrals to home-based services.
Social worker # 3 stated that ultimately, this \Mas the widower's decision, as
there were no vulnerable adult issues or high risks for safety.

Social worker # 4 offered that the family should realize that it is probably
cheaper to keep the widower at home, as opposed to putting him in a

nursing home.

According to social worker # 5, her answer comes from the value of the
family; families need to support what their parents want. She would support
home-based care for the widower. She wondered--given our present

situation, where society has broken down, and families have broken down--if
perhaps his family might be living elsewhere and maybe does not want to
care for him or be bothered.

"Definitely", declared social worker #

6.

She continued to say that it is very

important that we be respectful of the elderly ln their wishes and we should
not think that they do not have the ability to make their own decisions. "The

least intrusive, least restrictive is always the best option." This social worker
suggests that the elderly need some respectful space and to be allowed
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some risk. "...there is some dignity in allowing people to make mistakes and
maybe not to do things exactly right, to do things differently, that's all

right...let them be different.

"

Social worker # 7 states that she would support the widower's staying in his
home as long as possible. "He's the decision-maker, its his life; he gets to
decide what's best for him...as Iong as he has mental faculties and can make

decisions, he gets to decide...he has a right to make a wrong decision."

4. How do you perceive the Evangelical Christian clergy define

this value?

Social worker # 1 suggests that there may be a general consensus within
Evangelicalism that we do have free will as part of our creation. He
expressed deep concern that within Evangelicalism there may be those

individuals that are "ready, willing, and only too happy to make decisions for
other people, contrary to that individual's own values." He perceived
Evangelicalism as having a tendency to make others'decisions for them
based on their own theological understandings. He gave the examples of the

pro-life, anti-abortion movement. He disagrees with an Evangelical Church
that would say, a woman has no right to have an abortion. "They do not have

the right to tell a woman that she cannot abort that child. l'm opposed to
abortion, but I'm also in favor of choice and recognize that at times
that choice is one that is made..." And then he added: "As a consequence,

Ithink of living in a fallen world, sometimes we choose between lesser evils;
its not black and white..." This social worker felt that at tirnes, too many

within Evangelicalism, particularly those who are pushing the Evangelical
agenda, if there is such a thing, are pushing for black and white.
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Soctal worker # 2 proposed that the Evangelical clergy would interpret the

value of self-determination as being more than self-determination. lt would
be interpreted as determination by a higher power than self. Her sense of
this is "if you're not fitting into the way that they interpret the Biblical
teachings, then you're in error and need to relook at this, pray for guidance..."
This social worker stated that she is correlating this interpretation to the
approaches displayed by some more visible Evangelicals such as Jerry
Falwell, Pat Robertson and Baker, but she was unsure whether their types of
approaches truly represented Evangelical Christianity. She stated that she
has Evangelical Christian friends that do not seem to have the same
approaches; "l know them and I know how much they care about me and the
way we have conversations and it's incredibly compassionate." She summed
up her perceptions of the Evangelical clergy by saying that they would only

allow individuals to make their own choices within certain limitations that they

prescribe. She used the example of homosexuality, stating that, "if you're a
practicing homosexual and refuse to change, no I don't think they would allow

that. They would, with pain, reject that."
Social worker # 3 suggested that the Evangelical Christian clergy would take
issue with what they see as intrusive types of services imposed on the

individual or the family because of their basic mistrust of government

services. He stated that the Evangelical clergy/church would define selfdetermtnation as not being dependent on the system. However, he saw an

incongruence in that while Evangelicalism discourages dependency on
public/government assistance, it does not seem to mind dependency on
the body of the Church as a whole or on the minister. He concluded that
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Evangelicalism--although there are differences of opinion even within it..
would really struggle with the issue of self-determination.

The issue of the seeming exclusivity of Evangelical Christianity was also
addressed by this worker. He stated that there are more goals of common
interest, there are more areas of mutuality within Evangelical Christianity and
social work if people would look at them in depth. He noted that social work
originated as a church-affiliated type of work, and he offered that the church,
especially the Evangelical Church, delegated over a lot of what used to be
the church's responsibility to the government. He added that it's only been
within the last 10 to 1 5 years that the church has wanted to reclaim this

domain. Hourever, an established social service system has been developed
and specific to social work, it has a more secular, liberal perspective. He
suggested that both social work and Evangelical Christianity have to return to
their roots because the church has also abandoned the social issues, to a
large extent.

Social worker # 4 dealt with this question in terms of how he would

perceive the Evangelical clergy would in the life situations (vignettes)
discussed during this interview. When answering this questioh, "l don't
know, it's been a while since I've discussed religiosity with this religious

group." He suggested that this group would tend to say, in the case
involving the inherent worth of the comatose young man (see Exhibit A),
"send the man back to live with his family, it's the family's responsibility."
Regarding the situation involving the adolescent (see Exhibit C), this worker
stated, "theywould probably say it's a sin...so she'll burn in hell...that's the
problem, they chase them avmy from religion because of negative experience
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with Pastor." This social worker also offered that Pastors should become
informed regarding Planned Parenthood instead of having assumptions that

certain things will happen: "like abortions are catered to, birth control, when
education is really what is given."

" I would like to think they promote people's opportunity and pursuits,
reaching goals" is the statement made by social worker # 5 in answer to this

questton. She continued to say that this discussion on self-determination
reminded her of those determinations that society or the human race have
made that are totally against religious doctrine. She cited the examples of

euthanasia and abortion. She offered that she thinks when the Evangelical
Christian population speaks of self-determination, they are speaking of the
realm of divine determination, rather than in direct opposition to social work's
concept of self-determination. She suggested that the Christian community

would support all populations seeking their goals and promote opportunities
to reach those goals. This social worker stated: "l find it very hard to hold on
to my Christian values in my social work practice. I have beliefs that are in
opposition to what I see in the collective social work practice. I try to model
Christian values; lencourage Christian values, but it is a daily conflict."

The worker suggested that there are values that are contradictory in social

work practice. She noted that abortion and euthanasia could be defined in
social work as self-determination when they could really be defined as
ending someone's life. She offered that these would be better left up to the

Divine. She stated that promoting family communication and family values is
an ongoing struggle within her practice of social work. She attempts to
involve communities and churches in her practice work with families.
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Social worker # 6 stated that making the decision to accept Christ is the
major self-determination issue of the Evangelical Christian

clergy.

She

stated, "Pastors feel a strong responsibility to assist people in knowing
God's will." She offered that a big part of the Pastors' job is defining the
Bible and God's way; God's will for people in general.

This social worker stated that in her own practice, she lets people know how
she feels about some of the decisions people make. As far as letting people
know who she ls and what her opinions are, she stated, that her clients
know that she is a Christian and she does ask clients if they have churches

that they could go to for support and encouragement. She explained that she
keeps the conversations with her clients respectful and she does not push

anything. She simply lets them know who she is, so that they are aware that
that "avenue" is open should they feel the need, or if they ever want to talk
"spiritual stuff." She stated:
l'm very respectful of people, regardless of their belief system,
I treat them all the same and I work as hard for them al!. I don't
go out preaching, trying to change people, they have people in
their lives who deal with them on a spiritual realm. I'm here as a
social worker; I'm here to do the social work job. They didn't come
to me for spiritual advice, they came to me because they need a
service for their child, I go in there with that as my primary focus.
On top of it, they know I'm a Christian, I may be a witness to them
by the way I live, by my attitude, by my optimism.

This social worker sees the relationship between her faith and her practrce
to be a wonderful balance--not being offensive to families she serves but
rather, to be very respectful and encouraging. She stated that when she

surveys social histories she does look for the client's religion and whether
the church could be used as a resource for this client.
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Social worker # 7 answered this question by saying: "l perceive that it

would be right out the door. There would be no self-determination, you do it
according to whatever Scriptures or dogma...that's my perception." She
continued to say:
I don't know how right it is or not, maybe there are some
Evangelical people out there who are just wonderful and
believe the same things I do. But I don't see that happening.
I see the religious clergy telling people this is how it will be,
this is what's best for you, that paternalistic crap that gets
in the way. Pay me forty thousand dollars a year and donate
to the church and life will be good.

She did not see religious groups as saying that self-determination is good.
She viewed Evangelical Christians as saying. "there is one way and that
is the way of the Lord, and this is how we define the Lord, and this is what

our church says the Lord says you are supposed to do."

ln supporting the value of self-determination, this social worker stated that no
one can tell people there is only one way, because it's not that cut and dried.
She offered that the Evangelical Christian clergy's level of support for the

value of self-determination comes in degrees. She concedes that there are
some clergy who are more supportive of self-determination. However,

she spoke of clergy she had met that she claims could not even listen to
another point of view because "it's against God." "! don't think they're
allowing people to make their own choices and decide what's best for them."
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DISGUSSION

Data Analysis and lnterpretation
lntroduction
The following discussion reviews the commonalities and differences between the

Evangelical Christian clergy and the members of the Social Work Profession
with reference to the two values selected for comparison in this study: The
inherent worth of the individual and the right of the individual to self-

determination. These two values are considered fundamental to the Social
Work Profession.

Regarding Inherent Worth
Defin ition and lnterpretation

This writer suggests that the most basic area of tension between the Evangelical
Christian clergy and the members of the Social Work Profession lies in the
difference between their basic beliefs regarding the origin of the inherent worth
and value of an individual.

When asked to give a definition of the value of inherent worth of a person, the
majority of the social workers interviewed had difficulty in providing a definition
of this value. There seems to be an absence of a logical explanation for this

value and the social workers could not provide a rationale to support

it. lnstead,

the social workers provided behaviors and activities that affirm their belief in this

value. The social workers, however, recognized the uniqueness and worth of
the individual and expressed commitment to the belief that there is extreme
value to every single person.

85

When asked to give a definition of the value of inherent worth of a person, all
seven ministers of the Evangelical Christian Religion interviewed, articulated
their understanding and support of the value of the inherent dignity and worth of
an individual based on their belief that man was created in the image of God.
The basic assumption for this value as conceptualized by members of the clergy

is: As created beings, humanity bears the reflection of, the stamp of God,

so

that every person has equal value. Flowing from this foundational belief,
another assumption of the Evangelical Christian clergy is that every person is
someone whom God loves and is thus automatically a candidate for His grace

and mercy. This makes the inherent worth of a person the focus of their
Evangelical outreach, i.e., out of care and concern for every part of a person's
life.

A consistent assignment of a high value on Iife is the logical consequence of the
belief that the individual is created by God. There is then a desire to protect the
gift of life, hence a cautious attitude toward the "withholding of food and fluids"
(See Exhibit

A). lt leaves

the function of the beginning and the ending of that life

to the Sovereign Creator. lt does not give authority to society to pronounce what
quality of life should be deemed worthy of preservation. lt says, life is precious,
in and of itself. lt believes in the miraculous intervention of God, even today.

"God has given us the knowledge and wisdom and if we have the knowledge, if
we know how to feed somebody who can not feed himself, it would be immoral
not to feed that person" (Minister # 2)

This writer suggests that perhaps, apart from this basic assumption, i.e., the
belief in Divine creation, there may not be a value of inherent worth because
there may not be a foundational reason that would give it fulJ meaning and
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significance. Sherwood (1981 ) states that the value of the dignity and worth of
the individual, apart from a religious foundation, becomes just wishful thinking.

ln discussing a sample life situation presented in this study (See Exhibit A), the

focus of the majority of the social workers' concerns seems to be the individua!'s
lack of quality of life and the rights of the family to determine what is best for
their family member. The concepts of God or religious principles were not

mentioned. The responses focused on social work activities such as obtaining
more information from the family regarding client's wishes and protection of
these wishes. This writer assumes that this action is in support of the client's
right to self-determination. With reference to this particular situation (See
Exhibit A), the social workers preferred to use the due process of law as a way to

resolve the ethical dilemma. There was great concern within the two groups
regarding the role that medical technology plays in precipitating these ethical
dilemmas, i.e., of machines keeping people alive past what their bodies normally
would.

This belief of man's inherent worth is viewed by both groups as the primary
value that gives explanation to all other espoused values of both professions.
As one minister put it, "an umbrella, the overall basis for treating people with
respect for their dignity, identity and self-esteem." Because it is so central to the

practice of helping, a dialogue regarding the basis for this value seems to be
indicated.

When describing the use of this value in their practice, both groups used similar
terminologies to indicate treating the individual with respect regardless of
superficial differences of class or social status, race, age, physical strength or
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infirmity. They spoke of activities such as listening, helping, caring, protecting
the indrvidual's rights, of evangelizing out of loving concern.

lnter-Grouo Perceotions
This writer will attempt to summarize the ministers' perceptions regarding the
soclal workers' definition and interpretation of the lnherent worth of the
individual. Three general themes will be presented.

A, There

is a general lack of recognrtion among social workers and the social

work profession that a large number of people--specifically those within the
Evangelical Christian Religion (as well as other religions)--hold the very basic
belief that man was created in the image of God. The Evangelical Christian
ministers suggest that because the majority of the scientific community does not

accept or live by this belief--failing to consider that many people do--very little or
no attention is given to the implrcations of this belief within the education and
practice of many professions, including social work. Absent of the recognition of
a Creator, the focus of social work then becomes Man and Man's needs, but not
in relation to a Creator.

The ministers maintain that the center of the social work helping system is Man
rather than God and His moral absolutes. "l would have a hard time

comprehending how there could be any genuine conviction or belief that every
person has equal worth apart from the outset that we are all created in the image
of God", stated one minister. He contends, that unless there is this basic belief,
"Where do you get your worth from? Do people get their worth because they are
healthy, or because of gender, or because they are born into a good family, then
what if you have a bum leg or your heart is messed up?" Where do they get
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their worthiness? This is the question asked. "Unless there is a standard
outside of myself, outside of my culture, then we pick and choose by common
consensus--democratic process--we're going to allow doctors to assist in
terminating life, majority rules..." (Minister #

3)

One minister's statement,

I

propose, summarizes the clergy's perception of the social workers' definition and
interpretation of the value of man's inherent worth. He stated, "AIthough social

workers'concern is very, very, good, it falls short, without the spiritual dimension
of God's light."

B. A second theme is the clergy's view that social workers place a high value on
life, and that this value is a major motivating factor of social work. They offer

that social workers tend to elevate humanity apart from God and may not place a
high value on a personal relationship with God. They recognize, however, that
there are those social workers who continue to believe and value man as God's

creation. There was some concern on the ministers' part that secular humanism
has become the prevailing philosophy within the social sciences. One minister
suggested that social work has a set of presuppositions or values that do not put

God in the picture as "the measuring rod or our sense of consciousness."
lnstead, he submits that the profession subscribes to secular humanism which
elevates man to the level of God. He claims that although the profession of
social work may not directly say so, when it elevates man to the highest level,
giving him full control and authority over his own life-so that he is not
accountable to a Creator-it deifies him and calls him God.

Some of the ministers brought up the fact that the definition of the value of the
inherent worth of man would vary greatly according to the individual social

worker's own world perspective which is in turn based on their own belief
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system. They offered that an Evangelical Christian social worker would have a
very different perspective from a Muslim or an atheistic social worker. These
different perspectives would definitely affect their approaches or their choices in
responding to their clients' situations. This presents a very irnportant

consideration as noted in Loewenberg's assertion (1988) that social work goals
and strategies are often selected on the basis of their compatibility with the

worker's ideology or values rather than the demands of the problem or needs of
the client. lt is suggested that the social work profession's view of man's
"problem" affects the way practitioners work with people toward reaching their

goals. Although the general goals may be similar, the means of reaching these
goals, i.e., the approaches and interventions that would be considered would be
the difference.

C. Following the above opinions, the ministers presented

the third theme which

is the social workers' disregard of man's spiritual dimension in their work. The

ministers' view is that social work practice does not have the God-aspect in

it.

Consequently, social workers fail to address this aspect in people's lives. Their
statement is that the God-perspective has to be acknowledged because social
work deals with people and people's religious beliefs are very important to them,
regardless of the type of religion.

This writer holds the same world views expressed by the ministers in reference
to the value of man's inherent worth. This writer has observed and experienced

the resistance and, sometimes, the hostility shown when individuals attempt to
discuss systems of meaning in social work education. lt is this writer's opinion
that there is a mood, an environment, perhaps a bias, within the social work

profession, that somehow religious concepts, ideas or interpretations are at best,
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suspect, and at worst, unacceptable as rational, scientific considerations. ln this
writer's opinion, the social work profession has joined an overly secularized
society so that social workers who may have a strong belief in the God of
Christianity, are intimidated and prevented from expressing their viewpoints.
The social work profession may then lose important contributions to its
knowledge base

Yet another minister offers that the relationship between the clergy, the church,
and social work is improving because he senses a growing awareness among
social workers of the spiritual dimension of people's lives. There is a suggestion
that social workers and specifically, mental health workers, have become
frustrated and confused because the paradigms learned in their educational
process are not working. This frustration, he perceives, is turning social workers
toward the recognition of the spiritual dimension of the human being (client).

There is a further suggestion that there may be more openness in the scientific
community--if not to the acceptance that every man is created in the image of

God-then to the fact that "there is more to us than sticks and stones" (Minister

#3)

From the social workers' perspective, the majority of the social workers

interviewed stated that the Evangelical Christian clergy would define the value of
inherent worth similady to theirs. Only one directly mentioned belief in creation
as the basis for this value. A second social worker did so indirectly. This same

social worker stated, "Their definition is their definition and it has no impact on
me positively or negatively or in my own understanding of it" (Social Worker # 1)

Another social worker stated, "They believe similarly to myself...they would say
we are God's creation" (Social Worker # 6). The remainder of the social workers
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noted that the Evangelical Christian clergy would define this value similarly to

theirs; that each person has inherent worth and value by virtue of being human,
with rights and responsibilities. There was no indication from the social workers
that they thought of any other additional component or explanation to the
clergy's definition of this value.

One social worker, in responding to this question of inter-group perception,
suggested that the Evangelical Christian clergy would give a Biblical

interpretation of this value of the inherent worth of the individual. She viewed
this as being pro-life, heterosexual, with very definite rules for men and women,
and, perhaps, some interpretation of the Ten Commandments. She stated that it
would have a "flavor of judgmentalism in it."

With two notable exceptions, the interviews with both groups gave this writer the
impression that the groups did not hold feelings of dislike or animosity toward
one another They expressed positrve feelings toward each groups' work in

assisting people to meet their needs, although admittedly, some of the time, in
different

ways ln informal conversations, after the interviews,

some from each

group expressed great desire to contribute to a better understanding and better

collaboration of efforts in working toward common goals.

Regardi ng Self-Determi nati on

Definition and lnterpretation
Both groups studied, subscribe to the belief that self-deterrnination is an

absolutely fundamental value to their professions. They defined this value as

the individual's right to have options and to make their own choices. The
ministers added to this value, the dimension that this is God-given in creation.
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The ministers inform that self-determination involves two competing concepts of
rights and responsibilities that need to be in balance. They emphasize their
conviction that along with freedom of choice comes parameters of the choices;
those being societal laws as well as God's laws. The ministers see this value
depicted in their work through the Evangelical traditions of the altar call and

evangelism. The altar call, which is an invitation, is viewed as an act that
recognizes the individual's right to self-determination. lt is an invitation, nobody
is forced to

come. "You can walk out as well as walk up the aisle." One minister

stated that if one could not walk out, then walking up has no value. Each one
must make his own choice and commitment. "Our system is not at all

deterministic. lt is based on free will, on making a choice" (Minister # 3),

Finally, one minister suggested that although individuals do have the right to
choose in many area of their lives, ultimately, God is sovereign and ultimately,
mankind is accountable to God. There are consequences to faith in God or
unbelief in God. The major theme expressed by the ministerial group is that they
endeavor to inform people of God's Sovereignty and to trust Him for their lives.
They encourage people to look at God's Word as the guide for making the right
choices.

The responses to the sample situations (see Exhibits C & D) indicated the
ministers'worldview on issues of parental authority, sexual morality and the
elderly's right to self-determination. The authority of parents over their children
is held in high value and referrals would only be made to counseling centers
whose values do not conflict with those held by the Evangelical Christian
relig ion/church.

o?

The common theme expressed by social workers in interpreting this value is that
of allowing clients full participation in the helping process. This includes

supporting clients in goal-setting and in planning activities toward meeting their
own goals. The parameters of free choice being the laws of society, including

the protection of children and vulnerable adults, were recognized by social

workers. Except for issues of clients' personal safety, social workers did not
refer to the "rightness" or "wrongness" of clients' decisions. Social work

activities such as making assessments of an individual's ability to make safe
judgments and modifying their choices accordingly, were identified as supporting

the individual's right to self-determination.

A minister's statement summarizes the ditference in the definition and
interpretation of this value between the two groups. He states that the clergy
and social workers"'worlds split" where the social workers'value of selfdetermination is based on environment and circumstances and not on what
God's word says. He views the social work profession as going along with

whatever is the popular culture of the day. He states that the Church takes the
Bible as God's word and "ourwhole lives are based on that" (Minister#Z).

I

nter-G roup Perceptions

Generally, the ministers'responses indicate the perception to be that social
workers place a heavy emphasis on the rights of the individual without the same
consideration for the rights of the community. Their assumption appears to be
that the social workers' basis for judgments/decisions, is whatever the popular

culture and the popular morality of the day advocates. They are suggesting that
this results in an inconsistency, or what could be interpreted as, a value-free
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system of choices where all choices and all decisions are thought to be equally
valid.

ln this writer's opinion, initially, the responses appear to be similar. Upon closer
examrnation, it becomes clear that the two groups differ greatly in their

interpretation of this value. Aptly put by one minister, the foundation for these
values is vastly different between the two groups The social work profession
holds the individual as supreme. lt assigns to the individual the wisdom to be

totally self-determined. The Evangelical Christian clergy believes in a Sovereign
God who could be known. This Sovereign God could be accessed through His

word to guide decisions and behaviors. There are moral absolutes. "!t/e
believe that someday, we will give an account to God" (Minister # 3). The
Evangelical Christian clergy believes that people are fallen creatures and that
left to themselves, they will do "bad" things. They need the redemption of God

to enable them to want to do right. To want to do good things. Horsburgh
(1987) suggests that in the social work profession, there is an assumption of--

what he calls--the basic goodness of humans. He asserts, however, that the
classical free market economic theory is based on the view that it is the nature of
people to act on their own interests, that humans are naturally self-serving,

unlikely to look at the needs of others as important.

There seems to be a concern within the ministerial profession that social workers
have lost their religious freedom because social work has become so

secularized. Social workers could no longer share the things that connect
people to God. One minister is quite concerned that social workers are not
permitted to do what their heart tells them to do because of the secularization of

the profession. There is also the concern that people who belong to the
9s

Christian church and whose faith is important to them, may be misunderstood
and provided with counseling services which are incongruent to therr beliefs.

Finally, one minister submits that social workers who are secular humanists
themselves, would not understand the concept of freedom that comes from

knowing God. This is a concept of freedom from self-centeredness toward
God-centeredness.

For their part, the social workers' perceive that the clergy's definition of self-

determination would speak more of Divine determination. Their concerns
regarding the Evangelical clergy and Evangelicalism are that there may be those
individuals who are only too ready and willing to make decisions for other people
that are contrary to the individual's wishes. They perceive Evangelicalism as
making others' decisions based on their own theological understandings. The

social workers identify Evangelical Christianity as being prescriptive and

judgmental: "they would probably say it's a sin...so she'll burn in hell..." referring
to the sample situation (See Exhibit C). One social worker admits to some of the
profession's values as being contradictory. Citing abortion and euthanasia, she
states that these actions could be interpreted by the profession as self-

determination but her own belief is that they could really be defined as ending
someone else's life.

An interesting difference of interpretation is observed in two social workers'
responses to the question regarding the Evangelical Christian clergy's definition

and interpretation of the value of self-determination. One sociat worker states
that making the decision to accept Christ is the major self-determination issue of
the Evangelical Christian clergy. Further, she views Pastors as people who feel
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a strong sense of responsibility to assist people. She offers that a big part of

their work is defining the Blble and God's way; God's will for people in general.
Another social worker asserts that with the Evangelical Christian clergy, selfdetermination "would be right out the door." She states that there would be no
self-determination allowed, rather, it would be whatever Scriptures or dogma

dictates. Although she does concede that there may be some Evangelical
Christian clergy who would support this value, she submits that the majority of
the clergy do not.

Sum.mary

ln responding to the research question of whether or not there is conflicUtension
between the Ministers of the Evangelical Christian Religion and socia! workers

with reference to the values of the inherent worth of an individual and the
individual's right to self-determination, an analysis and interpretation of the
responses to the research questionnaire was made.

The data analysis seems to support this writer's thesis statement that the
Evangelical Christian Religion and the Social Work Profession share these two
values but define and interpret these two values differently. This writer asserts
that the explanation for the differences is presented in three distinctly contrasting

beliefs of the two professions, namely: Creation vs. Evolution, the Fallen nature
of the individual, in need of redemption, vs. Man is born good and whole (secular
humanism), and last, the Sovereignty of God over the individual's life vs. the

individual is supreme (secular humanism) resulting in situational ethics.
Horsburgh (1987), Loewenberg (1988), Philpot (1986), Lucas (1985) and many
others support this assertion.
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As noted in the review of the literature, Brackney and Watkins (1983) and Lucas
(1985) suggested that the values of Evangelical Christian social work and of

secular social work are basically the same except for one major difference.
Evangelical Christian social work emphasizes man's relationship to God that
transcends humanism and human resources. The analysis of the responses of
the group claiming affiliation and leadership of the Evangelical Christian Religion
appears to support this difference. To quote one minister interviewed, "There
are going to be places where we won't be able to budge. They are not going to
change because of their principles and we are not going to change because of
our principles. I think the common thing we have is obviously, people." lt is
clear that there is a need for continuous, structured, and focused dialogue about
how the two groups can work together without sacrificing deeply held beliefs.
One focus would be to find areas that are compatible or negotiable to use as a

foundation for collaboration and in working together toward the common goal of
assisting people in need. The current climate of openness toward religion and
spirituality seems to indicate that the time to do this is now.

Limitations and Benefits
This writer recognizes four major areas of limitations of this research project:

1. Time limitation was a major issue in successfully accomplishing a larger
research project Time constriction prohibited the inclusion of additional aspects
in the methodology that could have provided additional information or support for
the findings. For example, time limitation prevented further use of the Random
Numbers method for randomization of respondents who volunteered to become

participants in the project. lnstead, a more expedient method of taking the first
seven volunteers had to be accepted.

98

2. The small sampling size presented a major

limitation of this study. This writer

would have desired a much larger sampling, but again, the time restraints
compelled the sampling numbers" The sampling frame was also directly affected
by the time restrictions. Preference would have been for further randomization

of social workers controlling for the myriad of other influencing variables.

3. Other

questions could be added to the questionnaire that could provide a

clearer focus and more information. One important question would be
concerning the inter-group perceptions. What does each profession think of the
other's perception of their own beliefs and assumptions. For example, the
question could be asked of the mlnisters, What do you think are the social
workers' preconceived ideas about your particular beliefs and practices in
reference to a specific value or values? What do you think they would say about
how you see yourself? Another question could address the respondents own

interpretation of the values based on their !ife experiences and personal belief
systems distinct and separate from their professiona! practice. For example;

What things about your background shape your understanding or interpretations
of these values? This writer (or any interested in the subject of religion and

spirituality) could consider these and other additional questions for future
research.

Because of the above considerations, the results of this study may not be

generalizable to the two populations. However, this writer submits that the
subjects do claim affiliation to the two professions and this study explored

whether these different affiliations affected the individual's understanding of the
two values under consideration. To this extent, the study may inform the social

work profession of the differences and commonalities expressed.
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This study identifies Evangelical Christians as a special population whose
religion is a source of identity and a frequent base of support. lt is this writer's
hope that this limited study would help provide a deeper understanding of the

influence of the Evangelical Christian's belief system on the practitioner's and
cl

ient's behavior patterns.

The writer offers this work as a contribution to the growing awareness within the

social work profession that:

A.

Systems of meaning including religion do have a significant impact upon

one's attitudes and behavior.

B.

Future social workers need to be equipped with the knowledge and the

skill to deal with this very important dimension of human beings.

lmplications for Social Work Practice, Education and Research
Changes in the curriculum policy statements during the 1970s and 1980s no
longer supported the social work values and educational objectives related to

the spiritual aspect of human growth and development in social work practice,
according to Marshall (1991

). One result of this, she offered, is that while clients

continued to bring their spiritual concerns to social work practice settings, many
students have not had the opportunity to explore and clarify their knowledge and
understanding of the spiritual dimension of clients. This situation suggests that
social work practitioners, without an adequate understanding and knowledge
base for responding to spiritual issues in practice, may be ineffective in serving
some clients. lt is reported that the latest draft of the Council on Social Work
Education curriculum policy contains a statement to the effect that religious

diversity is one concern for social work. Values surrounding the religious and
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spiritual dimension of the client appear to have returned as professional social
work values.

This study attempts to contribute to the social worker's understanding of the
values of a special religious population. Erich Fromme (cited in Caplis, 1983,
p. 15), said: "Our remaining task is to develop instruments to measure the
effectivity of prayer, religious beliefs, faith in the lives of those who are actively
involved in their faith."

There is clearly a need for students to know the effect of membership in a
specific religion on a person's attitudes, values and behaviors. The social work
student needs to be aware of the wide range of experiences and differences
within any particular belief system and become sensitive to the negative effects
of stereotyping (Sheridan, et al., 1992). To this end, this research work has
been undertaken and is offered.

Sheridan, et al. (1992), further state that it is important for social workers to
continually examine their views on diversity of culture, race, ethnicity, gender,
class, and it is equally essential to have an awareness about personal beliefs,
biases or prejudices concerning religiosity or spirituality. They maintain that this

self-examination is a relevant process for all social workers whether they adhere
to a particular faith, have a secular philosophy, or consider thernselves

antireligious. Additionally, a practitloner who fails to obtain this kind of selfknowledge runs the risk of being ineffective with, or even harmful to, his or her
clients.
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This study informs the social work practitioner that religion is a frequent base of
support for many clients. lt is important, therefore, that the social worker
become familiar with the churches in the area served by their social service

agency. Collaborative work with religious leaders could atso contribute to a
more effective social work intervention and could prevent premature termination.

Bibus (1992) cited numerous studies in support of the need for motivational
congruence between the social work practitioner and client. Motivational
congruence appears to be a key to encouraging clients to enter and remain
involved in services. These researchers submit that in order for the worker and
client to engage in collaborative change effort, there must be congruity of goals
and direction. Since values are said to affect intervention approaches and
methods selected by social workers in their practice (Loewenberg, 1988), it is
important therefore to understand the religious values of clients and to assess

the possible value conflicts between social worker and client and to
acknowledge and discuss the value-differences. Also, it is imperative that the
social work practitioner allow the client to set overall goals and activities for
change which are congruent with his/her religious values.

ln order to be able to address and facilitate these activities, it is necessary that

the social worker be supported with an adequate knowledge base and practrce

skills. One way to provide this specific knowledge would be to change the social
work conceptualization of the person from a three-dimensional being of physical,
social and psychological, to adding the fourth dimension of spirituality. One
expression of a person's spirituality, this writer suggests, is the religious aspect.
This study presents information regarding two dominant retigious values of a
distinct religious group. lt is this writer's desire that this study might contribute to

fiz

the development of models of practice and treatment congruent to the
Evangelical Christian clients' religious beliefs and practices.

Manthey

(1

989) recommends consciousness-raising through the National

Association of Social Workers' appointing a task force on social work and the
church to study areas of tension and collaboration. Also, social work curriculum
and research should include the role of the church in advancing or resisting
social work goals. Manthey further recommends that the Group for the
Advancement of Doctoral Education (GADE) encourage doctoral level study and
dissertations on social work and the church. Finally, this author recommends
that the newly formed National Social Welfare Policy and Policy Practice Group

stimulate research, theory and curriculum building in the area of spirituality and
religion.

The review of literature clearly indicates that research in this area has been

minimal. Sheridan, et al (1992), submit that studies are especially needed on
the attitudes and behaviors currently held by practitioners concerning the
religious and spiritual dimension in practice lf religious and spiritual beliefs are
important sources of support for most people, then it is important to know how

practitioners incorporate this area in their assessment and intervention activities.

Of special importance to this writer, is research specific to the interpretation of

social work values and theories in multicultural religious communitres. lt would
be interesting to find out how the variables of religion and ethnic cultures
combine in defining and interpreting religious ideologies and values. Ewalt
(1994) presents some interesting questions on possible incongruence between
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social work interpretation of the value of self-determination and that of other
cultures with differing beliefs.

Implications for Evangelical Christian Social Workers
This writer would like to utilize this last section of this paper to have a personal
conversation with a special group of colleagues. To the Evangelical Christian
social workers, I offer this information as words of encouragement.

Kuhlman (1982) informs us that from a Christian perspective, social work is a
manifestation of humanity's ruling in God's place and under His authority. He
suggests that social workers are God's stewards who collaborate with the client

to manage and care for God's human creatures, including themselves. The
Christian perspective of client, allows clients to have both the quality of
humanity; that of weakness and dependence (immanence), and the quality of

dignity or worth as the image of God (transcendence). With this perspective,
there can be no distinction between worthiness and unworthiness. Such a
distinction can not be made. Humanity, as client, has worth and therefore is
worthy of service; the best service available. The Christian's interpretation of
humanity as created by God differs from other interpretations which inform social

work. Christianity says that humanity as client is ultimately dependent on God
for existence and well-being.

As social workers, we also posses dignity, as part of humanity; created in the
image of God. The Christian worldview is that of humanity's dependence on

God. We, as human social workers are not better off than the human client. We
are not inherently more capable than the client in managing the process of
living; our own or the clients. lt may be important to remember that the Christian
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social worker may not necessarily possess more skill or even more empathy
than a non-Christian in dealing with clients. What needs to be present, is a
realization as Christian social workers, that the client's well-being is not our
concern alone. God also cares and He is working in the client-worker
relationship to accomplish His purpose (Brackney & Watkins, 1gB3).

Social workers who have religious backgrounds, may be in better positions to
express the similarities of concerns and goals to the various individuals from the

churches and social service agencies involved in their communities. As
Christian social workers, wE can provide the bridges needed to go beyond the
misunderstandings each group may have of the other and facilitate greater

interaction. By using our understanding of the value-differences and similarities
of the two groups, we can work toward utilizing the strengths of both groups to

better serve the community (Ellor, 1983).

Alan Keith-Lucas has provided us a significant number of articles on how we
could integrate faith and practice. ln a 1985 article, Keith-Lucas expressed
some careful thoughts for Christian social workers to consider. I have

paraphrased these and I think it would be wise for us to consider them:

1. The label Christian is an ambiguous one. I might add, wo are not to judge
who is and who is not a Christian. This is simply not our responsibility nor our

privilege. lt belongs only to God.

2. Beware

of the dangers of self-righteousness. Keith-Lucas suggests many

ethical humanists are just as committed to human well-being and just as
compassionate as professing Evangelical Christians. He warns us that many
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committed Christians interpret the Good News as commanding them to do all
sorts of things which carry a message that is not of hope. He enjoins us not to
be counted with those who will serve only those whom they deem to be

deserving. Let us not confuse the roles of the pulpit and the social agency. Let
us not deny the legitimate findings of science.

3.

Don't be defensive. We do not have all the answers so we must remain open

to new knowledge. Our work is not to induce people to believe in Christ, rather,
to carry out His ministry of healing. Social work deals with temporal things for
their own sake and for the healing that they bring, as well as the message of
love they convey.

It is important to know that we share some of the same values with our
humanistic colleagues even as we retain the religious base of God's Iove for his

creation. This value wil! never change. lt can not be modified by excluding
those whose behavior rs irrational, offends us, or is "unproductive." Christ's love
is for all, not just the rational or those who conform to society's mores.

On the other hand, Keith-Lucas reminds us that we can not accept an

interpretation of man's worth and dignity that glorifies the search for selffulfillment at the expense of duty and responsibility, as the current culture seems
to teach. We also know that self-fulfillment is not something one can go out and

find for oneself, for he who would gain his life will lose it, and he who loses

it,

finds it.

4. We need to make our presuppositions clear to social work as a whole. We
need to overcome the stereotype we too often have. Social work needs a group
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like us who will be explicit about its values and challenge the field to do the

same.

I too believe that many social workers see little or no connection

between their faith and their practice and may hesitate to declare themselves to
be Christian workers. Keith-Lucas offers the above statement as a source of
courage.

5. We need to be clear what trends and practices

in the field are contrary to our

beliefs and if necessary, to say so. We are not moral arbiters, however, we
have an obligation to question any theory or practice that depreciates people,

that diagnoses them as untreatable, as unable to make choices, treating them as
objects or takes advantage of their helplessness to impose one's own culture on

them. lt is suggested that we need to question openly and perhaps in secular
journals, the values that lie behind prevailing ideologies in the field, such as
social, psychological and biological determlnism.

Finally, Keith-Lucas informs us that if Christianity is the truth, if the propositions
we have arrived at are in any way valid, then they are more than a screen
through which to pass social work practice They are things that will work in

themselves. A Christian entering social work, according to Keith-Lucas, is not
simply someone whose principles will allow some things but not others, but
someone who brings to social work practice the insights and convictions of faith,

who transforms practice by practicing as a Christian. " \4/e need to show that

ourfaith works in the marketplace as well as at the gates of Heaven" (p.12)
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APPENDIX A

Thesis lnvestigator: Grace Garcia Wiggen
Thesis Advisor: Curt Paulsen, Ph.D.
Augsburg College, Department of Social Work
Research Question/Guidelines to use at Interviews:

l.

Questions to Clergy:
A. Regarding lnherent Worth:
1. From your perspective as a member of the clergy of the Evangelical
Christian Church, how do you define this value: the uniqueness and
inherent worth of each individual.

2.

How do you use this value of the inherent worth of each individual in
your ministry?

3.

In two specific situations which I will give you, how would you relate
these situations to the value of inherent worth?
a. See Exhibit A
See Exhibit B

b

4.

How do you perceive social workers define this varue?

B. Regarding Self-Determination:
1. From your perspective as a member of the clergy of the
Evangelical Christian Church, how do you define the value of each
individual's right to self-determination?
2. How do you use this value of self-determination?

3.

ln two specific situations which I will give you, how would you relate
these situations to the value of self-determination?
a. See Exhibit C
b. See Exhibit D

4.

How do you perceive social worker's define this value?
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APPENDIX B

Thesis lnvestigator: Grace Garcia Wiggen
Thesis Advisor; Curt Paulsen, Ph.D.
Augsburg College, Department of Social Work

I!. Questions to Social Workers:

A.

Regarding lnherent Worth:
From your perspective as a professional social worker, how do you
define this value: the uniqueness and inherent worth of each individual?

1.

2.

How do you use this value of the inherent worth of the individual in
your practice?

3. ln two specific situations which I will give you, how would you relate
these situations to the value of inherent worth?
a. See Exhibit A
b. See Exhibit B

4. How do you perceive

the Evangelical Christian clergy define this

val ue?

B. Regarding Self-Determination:
1

. From your perspective as a professional social worker, how do you
define the value of each individual's right to self-determination?

2.

How do you use this value of self-determination?

3. ln two specific situations which

will give you, how would you relate
these situations to the value of self-determination?
a. See Exhibit C
b. See Exhibit D

4.

I

How do you perceive the Evangelical Christian clergy define this
value?
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EXHIBIT A

Contextual Examples_
Regarding the value of lnherent Worth:

Situation

I

The February 1 3, 1994 issue of The Minneapolis Tribune told the story of
a "shriveled, balding 34-year old man" in a Nursing Home, whom doctors
say will not ever recover from the brain injuries he sustained in a car
accident when he was 17 years old. About all he can do on his own is
breathe. His parents wish to take him home and stop feeding him food and
water through the tube in his stomach. They have been assured by medical
people that he would die peacefully of dehydration in 10-14 days. Because
of the Minnesota law that governs care of "Vulnerable Adults", county
attorneys are forcing the parents to go through the courts to become the
injured man's legal guardians and ask a judge's permission to stop giving
him food and fluids. With reference to the value of the inherent worth and
dignity of every person, what are your thoughts regarding this situation?
Would you approve the withholding of food and water which would
inevitably result in the death of this man? (Meier, p.1A)
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EXHIBIT B

ContexUal Examples
Regarding the value of lnherent Worth:

Situation ll
A young couple have come to your churchlagency for help with sexual
problems. The female has Iong, straggly hair, wears no makeup, and is
attired in wrinkled blouse, patched, cut-off jeans with holes in them, and
sandals. The male has long unkempt hair, an untrimmed beard, and wears
a gold earring in his left ear. His attire is similar to his partner's. Both have
pronounced body odor. You learn they are unmarried and have been living
together for five months. Would you agree to help this couple? (Hepworth
& Larsen, 1986, p. 63).
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EXHIBIT C

Contextual Examples
Regarding the value of Self-Determination:

Situation

I

A 16-year old woman comes to you for information regarding birth-control
resources. She tells you that her parents do not know about this inquiry
and she does not want them to know about it nor about any of the
information she might receive from you. Would you give this young
woman information and assist with referrals, if necessary?
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EXHIBIT D

Contextual Examples
Regarding the value of Self-Determination:

Situation ll
An elderly widower has been increasingly experiencing difficulties in living
alone in his home. His health is deteriorating and he needs a considerable
amount of home-based heatth care and supervision in order for him to
remain in his home. His adult children wants him to move to a Nursing
Home where he can receive 24-hour care and supervision. The widower,
however, is adamantly opposed to this and clearly states that he wishes to
remain at home. He is willing to use his life savings on obtaining home
health care. Would you support this man's decision?
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